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This thesis investigates the impact of social control over romantic love. The church 
will be studied as a case where the controlling of love takes place. More precisely, the 
research examines the mechanisms of social control by primarily outlining its 
relations to the churchgoers' social networks. Taking Foucault's remarks on the 
modern facets of controlling power, I take into account the self-regulating and 
productive dimensions of social control. I argue that such kind of social control is not 
necessarily represented in the institutional form of a church, but is embedded in the 
social networks fostered by the churchgoers. 
 
The informants tied to the church networks tend to choose potential partners within 
the same church. Contrary to the general notion that the practice of partnering is 
stipulated by the church as a whole, the practice is associated with the informants' 
conscious will and strategic consideration. These informants perceive the church as 
offering a broad network made of the "trustworthy persons". As such, the confinement 
of partnering can serve as a practical means to search for the "Mr./Miss Right". Seen 
in this light, the social control over partnering, which is derived from a social network, 
is to be understood in terms of its self-regulating and productive natures. 
 
I also consider how the intimacy amongst a couple and the gender roles in a love 
relationship are to be socially defined in the context of social networks. My findings 
show that these two aspects of romantic love are further guided through certain 
channels within a cohesive social network: the cell group located in the church. It is 
 iv
further suggested that the controlling of love is intensified in accordance with the 
individuals' self-involvement in a network and the productive contribution of the 
network to a relationship. In addition, this thesis attempts to explore the differences in 
the individual uses of a cell group in Singapore and Hong Kong. The inquiry 
underscores the importance of the different individual uses of a social network since 
the differences can result in various levels of social control over romantic love. 
  
The theoretical question threading through this study is neither whether romantic love 
is controlled by social institutions such as a church, nor whether romantic love is the 
mere outcome of a couple's interactions. Rather, this study questions whether the 
dynamic networking is developed into a subtle form of social control that often 
provides an illusion about the freedom of love.  
 v
Chapter 1 
Revisit Cupid: Romantic Love, Social Control, and Social Networking  
 
 
1.1 Romantic Love － Free From Social Control? 
 
Freedom of Love 
 
The topic of this thesis is to study social control over romantic love in the Christian 
churches of Singapore and Hong Kong. Indeed, half a century ago, Parsons 
(1954:187-190) mentioned that the structural isolation of conjugal families makes 
possible romantic love. The structural isolation of conjugal families here refers to a 
married couple which is no longer emotionally dependent on other family members. 
Hence, the married couple's affective spontaneity is released in a way that allows 
them to love each other. The youth culture was also highlighted in its role of freeing 
the individual from emotional dependency on the family, thus permitting one to fall in 
love with someone else. Since then, there has been an underlying thread running 
through the study of romantic love, that is to say, the fall of social control results in 
the rise of romantic love (Giddens, 1992; Beck and Beck-Gernsheim, 1995). 
 
This line of reasoning particularly manifests itself in the study of romantic love 
amongst the Chinese. As noted by anthropologist Jankowiak (1993:191), "the 
predominant assumption amongst a number of scholars of love and sexuality in East 
Asia is that the Chinese are uninterested in love...." This is because Chinese cultural 
tradition confines individual sentiments to a web of dependency upon others, and ends 
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up mitigating the intensity of emotional and loving experiences (Hsu, 1981). In other 
words, the social control derived from Chinese cultural tradition makes romantic love 
impossible. 
 
Recent research started finding that the youngsters in rural China have been 
experiencing the lively practices of romantic love because of a decrease in the number 
of arranged marriages (Yan, 2003). But, after all, the dialectic idea that the emergence 
of romantic love comes along with the decline of social control is stressed in the 
above studies. Hence, romantic love is supposed to be free from any kind of social 
control in general. 
 
Inquiry Shifted to the Social Control over Marriage 
 
On another front of scholarly inquiry, attention given to the social control over an 
intimate relationship has always been focused on marriage rather than on romantic 
love. For example, Goody (1983) criticized the Christian churches for regulating the 
rules of marriage in order to channel wealth from the family to the churches. 
 
Engel (cited in Stolcke, 1984:161) also asserted that the arrangement of monogamous 
marriage is the means by which a man controls the woman's reproductive capacity in 
the interests of identifying the true paternity of offspring and safeguarding the rightful 
transmission of property. 
 
Furthermore, it is common to see that the state formulates certain rules to regulate 
marriages. As the Singapore's statute (cited in Leong, 1983:204) reads, 
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"Upon the solemnization of marriage, the husband and the wife shall be 
mutually bound to cooperate with each other in safeguarding the interests of the 
union and in caring and providing for the children". 
 
Studies have also analyzed the state's control over single persons, particularly over 
single women. It has been argued that the state is one of the powerful mechanisms to 
propagandize the necessity of being in love and getting married (Kwa, 1993). 
Consider the example of Singapore where the government has organized a 
"Romancing Singapore Campaign" in the hope to "create an environment where 
couples can be romantic" (The Straits Times, March 3, 2003).  
 
Equally important, as early as in January 1984, the graduate matchmaking 
organization－Social Development Unit－was set up by the government. The major 
function of such association has been to cope with the "problem" of the single 
graduate women due to the fact that men tend to marry women with lower educational 
level. Although this perspective sheds new light on the social control over single 
individuals, it has not gone far enough to deal with the controlling of romantic love 
per se.      
 
On the whole, most existing studies rather focus on the social control over the 
institutionalized marriage or the identity of being single, overlooking such control 





Foucault's Insights into Social Control 
 
In order to place a new emphasis on the controlling of love, a closer look at the 
contemporary analysis of social control is necessary. From the point of view of this 
research, it is problematic to discuss the freedom of love without taking into account 
the changing natures of social control. According to Foucault, social control in 
modern society has changed to become self-regulated and productive in nature while 
obscure and indirect in form. This claim is particularly true in contrast with the 
repressive and counterproductive control imposed by the king or totalitarian regime in 
the old days. Such perspective can be further illustrated through the discussion on 
institutional and disciplinary controls. In the study of institutional control upon 
sexuality, Foucault (1978; 1985; 1986) argued that the institutions of religion, 
medicine, family and education regulate sexuality by the means such as socialization, 
surveillance and stigmatization. This kind of control is relatively obscure because the 
"proper" norms regarding sexuality are successfully internalized amongst, rather than 
imposed upon, the individuals. 
 
Laumann et al. (2004) underscored how the health-service and social-service 
institutions control the sexual partnering in a particular way. For instance, the 
health-care institution first problematizes sexuality as a "risky" activity through which 
diseases such as AIDS would be transmitted. Besides, the institution aims to educate 
the general public how to keep away from the "risk" and to protect themselves. In 
particular, avoiding the "risk" refers to the alteration of individual preferences for 
potential partners such as prostitutes. This change of preference can be said to be a 
kind of self-regulating control.  
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 In addition, the medical institution treats sexuality as an illness and then develops a 
variety of protective devices such as the condom use. This approach ends up 
empowering the persons who engage in the sexual partnering. In the meantime, it also 
further stigmatizes the choice of a prostitute as a romantic or/and sexual partner. In 
other words, while such protective approach empowers the individuals, it is also a 
state-sponsored productive control over an intimate relationship. 
             
In the discussion of disciplinary control, the self-regulating and productive natures of 
the social control in modern society are restated. In his study of Bentham’s 
Panopticon, which is a new type of prison with rings of cells circulating around a 
central observation tower, Foucault (1977:200) observes that: 
  
"It [Bentham's Panopticon] reverses the principle of the dungeon; or rather of its 
three functions – to enclosed, to deprive of light and to hide – it preserves only 
the first and eliminates the other two. Full lighting and the eye of a supervisor 
capture better than darkness, which ultimately protected. Visibility is a trap." 
 
The new arrangement of social control, or the prison, empowers the inmates to have 
light (i.e., eliminating the deprivation of light). But at the same time, the inmates are 
under the full surveillance of the inspector, and in effect, the inmates undergo severer 
control than ever. It is in this sense that social control is productive, since it empowers 
the subject of being controlled. 
 
The surveillance in the Panopticon is also what Foucault called "gaze". The gaze is a 
technique used to control the population and individuals by creating a new kind of 
visibility (see also Fraser, 1989). The division of students into different classroom 
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according to their abilities and the separation of patients on the basis of their various 
diseases are the examples of this technique that makes possible an overall observation 
of a particular population. Most important of all, such gaze is making use of the 
unidirectional visibility. In the case of Panopticon, the inmates were denied to 
knowing whether they were being watched at any moment. This in turn led the 
inmates to internalize the gaze and self-control themselves (Foucault, 177:200-201). 
Therefore, a self-regulating social control was actually operating. 
 
While the mechanism through which social control takes place is different, the 
self-regulating and productive features of the modern form of social control are 
represented in the above discussion. In the Panopticon, the gaze, or the central 
observation tower, is the successful means that makes individuals to discipline 
themselves. In the health-care institution, problematizing an issue like treating sexual 
engagement as a "risky" activity is another means that leads individuals to control 
themselves over the aspect of sexuality. 
 
In this self-controlling process, condom use also serves as a means to empower the 
individuals to engage in sexual partnering while further stigmatizing the choice of 
particular kind of sexual partners. Along the same line, empowering the inmates to 
have full lighting in a prison is nothing more than a trick that keeps the inmates under 
full surveillance. Above all, the self-regulating and productive (or empowering) 
features are the essentials of social control nowadays. 
 
Up to this point, my research concern is, in the light of the changing natures of social 
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control, to explore the social control that is playing a role in the development of 
romantic love in current time. 
 
1.2 Romantic Love － Individual Action or Social Product? 
 
Before exploring the relations between social control and romantic love, I should 
explain the concept of romantic love in the first place. In their book Normal Chaos of 
Love, Beck and Beck-Gernsheim (1995:191-193) outlined the characteristics of 
romantic love in contemporary time:  
 
"Now that the church has little say and the law merely reflects social change, 
loving seems to be a purely personal affair or at least is meant to be..." 
 
"Love is founded in itself: its basis is always and only an emotional one. In 
operational terms this means that no one except the lovers can decide whether 
they are in love － a radical form of democracy for two, personal responsibility 
in its purest form..."  
 
"Instead of justifying love along traditional or formal lines, we do so along 
emotional and individual ones. It originates in what we experience, in our 
personal hopes and fears rather than in any superior power." 
 
 
From the above quotations, romantic love is understood in terms of the "purely 
personal affair", "emotional responsibility between two persons" and "private 
experience of a couple". The common thread running through these quotations is that 
romantic involvement is mostly the result of "individual" actions. Similarly, 




"it [pure relationship] refers to a situation where a social relation is entered into 
for its own sake, for what can be derived by each person from a sustained 
association with another; and which is continued only in so far as it is thought 




"What holds the pure relationship together is the acceptance on the part of each 
partner, 'until further notice', that each gains sufficient benefit from the relation 
to make its continuance worthwhile." 
(Giddens, 1992:63) 
 
Once again, romantic love happens to be the individual actions motivated by personal 
complacency. The continuance of a relationship also completely depends upon the 
individual interactions between the couple. The love relationship belongs to the 
so-called "social relation" only because it is sustained by "both parties" or two persons. 
In other words, the relationship is assumed not to be influenced by the third party, let 
alone any overarching social structure.  
 
Apart from treating romantic love as the result only of the individual actions as above, 
it is common to encounter another extreme interpretation of romantic love as the 
product of a social whole. For example, it has been argued that in a modern society, 
romantic love is the outcome of consumerism and hedonism (Campbell, 1987). 
Besides, romantic love is said to be the consequence of industrialization and 
modernization. In the transition towards industrialization and modernization, 
individuals are able to lead their own life outside the bonds of any specific community, 
thus romantic love amongst individuals becomes possible (Beck and Beck-Gernsheim, 
1995; Macfarlane, 1995). 
 
In the same vein, it has been pointed out that the love relationship is the result of 
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capitalism that allows emphasis on individualism and emotional expression (Cancian, 
1989; Illouz, 1997). Other scholars claimed that romantic love is a social product 
coming out of a patriarchy-structured society. Love is an ideology that teaches the 
women to be emotionally dependent on the men. Hence, romantic love is socially 
constructed in a way to benefit men at the expense of women (Langford, 1996; Strube 
and Davis, 1998; Tucker and Taylor, 1989). 
 
Though the above discussions throw light on the occurrence of romantic love, they are 
only concentrated on the social contexts in which romantic love develops. After all, 
the authors seem to attempt to fit romantic love into their discussion of modernization 
or patriarchal narrative. 
 
In summary, two relatively extreme perspectives towards romantic love are sorted out. 
One perceives romantic love as the pure consequence of individual actions without 
any social constraints. Another sees romantic love as the mere social products of 
hedonism, industrialization, capitalism or patriarchic society. However, both 
perspectives fail to consider romantic involvement itself being a social action. 
 
To have a better understanding of romantic love, I argue that we should conceptualize 
romantic love as a social action. This is because such conceptualization can link the 
two perspectives noted above, thus providing a more balanced view of romantic love. 
More precisely, the idea of social action can address the individual action while 




"We shall speak of "action" insofar as the acting individual attaches a subjective 
meaning to his behavior － be it overt or covert, omission or acquiescence. 
Action is "social" insofar as its subjective meaning takes account of the behavior 
of the others and is thereby oriented in its course." 
 
Most importantly, by conceptualizing romantic involvement as social action, an added 
insight is offered to the understanding of its relations to social control. As noted 
earlier, the modern form of social control is unlike the traditional one. One of the 
differences is that social control is not exercised from the top down, but is developed 
into self-regulating control, thanks to certain mechanisms. 
 
Consider the example mentioned before, a man would more likely to avoid certain 
potential partners such as prostitutes, not because he is not allowed by any authority, 
but because he has been "educated" by the health-care institution and has "chosen" to 
avoid the "risk" of having such partners. This example suggests that romantic love 
would not be simply controlled by the overarching social structure. Neither would it 
be casually regulated by the individual's decision out of any social context. 
 
In light of this example, had one examined romantic love as nothing more than the 
social product of capitalism, one would be plunging into the discussion of how a 
specific social context shapes the ways we love, thus ignoring the self-involvement in 
the shaping of love. By the same token, had one considered romantic love being 
merely the outcome of an individual action, one would be inclined to jump to the 
freedom-of-love conclusion. Therefore, I argue that perceiving romantic involvement 
as a social action, which can acknowledge the individual action while relating it to a 
wider social context, is very helpful in order to explore the controlling of romantic 
love in itself. 
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1.3 Revisit Romantic Love and Social Control: Social Networking as a Conceptual Tool 
 
As argued in section one and reiterated in the above section, the conceptual 
framework in this study must address the social control over romantic love while 
acknowledging romantic love as a social action. In order to grasp the relationships 
between social control and romantic love, I shall employ social network theory and in 
turn the notion of social networking. 
 
Before discussing social networking, a few words about social network analysis are 
necessary. Wellman (1988:40-47) summarized some basic principles of social 
network analysis. It was proposed that social network is a collection of members 
whose social ties can be voluntary as well as involuntary, and such connections can be 
structured in a way that creates clusters and boundaries. In a general sense, social 
network analysis attempts to substitute world-systems approach for single-state 
modernization theory, network communities for neighborhood communities, and 
vacancy-chain analysis for individualistic analyses of social mobility (Wellman, 
1988:48). The social network approach is also applied to the recent study of economic 
resources embedded in interpersonal relationships (e.g., Granovetter, 1995; Lin, 
2001). 
 
Throughout the few words about social network analysis, one should notice that the 
analysis is comprehensive in itself. Therefore, I shall selectively go through the 
relevant details of social network analysis to my study of social control over romantic 
love. 
 
In general, the associations of social networks with romantic love have long been 
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demonstrated (see Johnson and Leslie, 1982; Parks, Stan and Eggert, 1983; Titus, 
1980). In particular, Laumann et al. (1994; 2004) figured out the relations between the 
social networks and intimate relationship (see also Sprecher, Felmlee, Orbuch, and 
Willetts, 2002). Four key points have been sorted out. First, one's social network 
could convey the useful information for a better understanding of one's prospective 
partner. Such information would encourage the potential partners to trust one another. 
 
Second, the couple who meet one another through their own network would be more 
likely to have a common background and develop shared interests. Third, meeting 
someone thanks to some mutual acquaintances would mean a stronger social support 
for the potential relationship. Fourth, the mutual acquaintances of a couple could play 
the role of surveillance and lower the possibility of an unfaithful relationship. As such, 
those who engaged in extramarital relationships would often do so outside their own 
social networks for the sake of escaping the surveillance by the acquaintances. 
 
Despite the last point that touches on the topic of social control over an intimate 
relationship, it has not gone far enough to discuss the social control over romantic 
love. As Laumann has remarked, for his study, "the fundamental contribution of the 
network approach is in showing how the social networks in which people are 
embedded affect whether two people will get together to form a sexual relationship" 
(Laumann et al., 1994:21). 
 
In my study, the term social networking I proposed is to highlight two specific points 
of relevance to the controlling of love. First, networking refers to a self-motivated 
process by which the individuals actively connect themselves with a social network. 
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This also implies the possibility of self-administrated social control over romantic 
love. Second, networking is expected to be productive. Unlike the involuntary social 
ties, social networking features itself with the self-motivated incorporation in a 
particular social network, so it is necessary to be productive for eliciting the 
self-motivations. This point also suggests the possibility of a productive social control 
over a relationship. These two aspects of social networking are to be elaborated as 
follows. 
 
Recognizing the Self-regulating Control 
 
As I have mentioned earlier, one of the important insights drawn from Foucault's 
account of social control is the fact that the subjects are always active social actors in 
the process of controlling themselves. In order to have a better understanding of such 
social control over romantic love, it is necessary to conceive the couple as social 
actors while at the same time recognizing romantic love as a social action. Hence, I 
shall look at the ways in which romantic involvement is associated with a particular 
social network, and therefore the dynamic social actions between a couple and the 
social network's members. 
 
The social network analysis has been regarded as a useful conceptual tool to 
recognize human actions while relating the actions to a wider social context 
(Granovetter, 1985; Frank and Yasumoto, 1998; Lin 2002; Portes and Sensenbrenner, 
1993; Wasserman and Faust, 1994). In particular, we can trace the origins of social 
networking to Granovetter's (1985) argument of embeddedness. Granovetter's work 
drew attention to the oversocialized and undersocialized conception of human actions. 
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In the oversocialized account, human behavior is guided entirely by consensually 
developed norms and values. On the other hand, in the undersocialized one, human 
behavior is a consequence of rational pursuit of self-interest. Reconciling such 
extremes of over- and undersocialized views of human actions, Granovetter proposed 
a complete view, arguing that most behaviors are closely "embedded" in the networks 
of interpersonal relations. 
 
Granovetter further narrowed his focus on the topic of trust and order. For instance, he 
explained that the deals of diamond transaction are sealed by nothing more than a 
handshake, partly because the transaction is "embedded in a close-knit community of 
diamond merchants who monitor one another's behavior closely" (1985:492). Above 
all, the social networking, or the argument of embeddedness, recalls Max Weber's 
conception of social action. The action here is "social" because it is deep-seated in a 
social network, and the actors take into account the actions of the other networks' 
members.  
 
By recognizing romantic love as such a social action, a dyadic love relationship is 
important not only in itself, but also as a part of the social network in which the 
romantic love is embedded. The emphasis of the networking of romantic love lies in 
the individual actions of a couple and in the interactions between the couple and the 
network's members as well. 
 
The theoretical foundation for understanding the dynamic of such individual actions 
and interactions can be dated back to Homans's (1950) study of the primary group and 
the principle of homophily. The underlying assumption of the principle is formulated 
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in this way: the more the individuals are able to share sentiments and emotions, the 
more likely they interact and engage in collective activity; and vice versa. In a word, 
the interactions are based on shared sentiments and emotions (Lin, 2001:39). If we 
assume that social control tends to be self-regulated and the social actor is actively 
taking part in the controlling of love, then the principle of homophily implies that the 
sharing of a personal love story, as part of sentiments and emotions, would induce 
interactions as well as social control. Thus, the extension of the emotion-interaction 
hypothesis here adds up to an emotion-interaction-control hypothesis. That is to say, 
the networking of romantic love leads to the self-induced social control over romantic 
love itself.  
 
Addressing the Productive Social Control 
 
Social networking is also designed to explore the productive sides of social control 
over romantic love. In general, the idea that social network becomes part of the 
controlling of a love relationship is not new. As noted at the beginning of this chapter, 
when the structural isolation of family gives rise to an occurrence of romantic love, it 
is the familial network, or what Parsons (1954:188) termed the "multiple-membered 
social systems", whereby control is imposed in order to prevent the personal 
sentiments from disrupting the familial network as a whole. 
 
Writing about the ways by which love is controlled, Goode (1959) also underlined the 
importance of social networks despite the fact that he did not use the term "social 
network". For instance, one source of control lies with the parents who seek to control 
love relationships by manipulating the informal contacts of their children: 
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"moving to appropriate neighborhoods and schools, giving parties and helping 
to make out invitation lists, by making their children aware that certain 
individuals have ineligibility traits (race, religion, manners, tastes, clothing, and 
so on)...."  
(Goode, 1959:45).  
 
Yet, what is new here is to integrate Foucault's idea about the productive facet of 
social control into social network analysis. Accordingly, I perceive social networking 
as a productive process in the course of exercising social control. Specifically, the 
enforceable trust of networking is highlighted in terms of its potential to constraint 
individual freedom and romantic love. 
 
As argued by Portes (1998), enforceable trust amongst the network's members is 
sustained by the monitoring capacity of a social network in fastening and maintaining 
such trust. Having said that, it was also argued that "in the realm of embeddedness", 
or through the social networking, enforceable trust is a source of social capital, 
allowing us to embrace the "substantive rationality" defined by Max Weber (Portes 
and Sensenbrenner, 1993:1325).  
 
Indeed, Weber was concerned about bureaucratic control, and argued that our 
autonomy is largely relinquished for "formal rationality" rather than "substantive 
rationality": 
 
"'Substantive rationality', the careful and collective examination of the ultimate 
goals of society or of a part of it, would be overtaken and eventually supplanted 
by 'formal rationality', the often mindless calculation of tasks, procedures, and 
details."    
(Barker and Cheney, 1994:26) 
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"Substantive rationality" is further considered a group of values that direct our 
everyday life while "formal rationality" refers to the rational calculation of means to 
ends by generally applying rules and regulations (Ritzer, 1998). Maybe a social 
network is a less formal social structure with informal rules and regulations. As such, 
we are supposed to regain our "substantive rationality" and therefore our congregated 
individual will within a network. 
 
For Foucault, social control in the form of discipline makes individuals to be quite 
used to the practice "that is the way we do things around here" when they attempt to 
explain their day-to-day activities (Papa, Auwal and Singhal, 1997:225). However, 
this does not mean that the individuals do things primarily according to the 
individuals' own values, or to our "substantive rationality". Instead, the individuals 
have been "disciplined" to behave in a specific way. Their autonomy is no longer 
relinquished for the "formal rationality" by "generally applying rules and regulations", 
but for the "formal rationality" based on "that is the way we do things around here". 
The point here is that social control has changed its way of operation. One of the 
significant differences is the social control comes to be more productive. Rather than 
repressively obeying the rules and regulations, the individuals are "enabled" to claim 
that we do things in our own way while being "disciplined".    
 
By the same token, while the enforceable trust amongst the social network's members 
"enables" an individual not necessarily to comply with the formal rules and 
regulations. But we should not take it for granted that the enforceable trust must come 
along with the "substantive rationality" as well as our individual autonomy, especially 
when the enforceable trust is sustained by the monitoring capacity amongst the 
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network's members and the social control is getting to be productive. In short, to be 
studied is the way in which the productive facet of social control manifests itself in a 
social network.  
 
In a broad view, my study calls into question the overemphasized positive 
consequences of social networks on the one hand, and the oversimplified negative 
consequences of social control on the other. Drawing on Foucault's view of social 
control, I attempt to take a more balanced picture of the study on romantic love by 
articulating that while the networking of romantic love is productive, it would induce 
social control over romantic love in itself. 
 
In summary, the idea of social networking is not the answer to all questions in this 
study, but networking is a useful conceptual tool in the course of studying social 
control over romantic love. By looking at the romantic involvement relating to a 
particular social network, romantic love as a social action will be stressed because of 
its networking. Such networking would end up pinpointing the self-disciplined nature 
of social control. Anchored in the context of social networks, the productive feature of 
the controlling of love would also be mapped out in the end.    
 
1.4 Research Methods and Data Collection 
 
Conceptualizing a Church as a Social Network 
 
The church is the target of this study. In other words, the church would be 
conceptualized as a social network, even though it has long been treated as one of the 
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most important institutions amongst the educational, medical, political institutions. 
There are two main reasons why I regard the church as a social network rather than an 
institution in my study of the social controlling of romantic love. First, there is no 
institutional sphere primarily concerned with romantic love. A rare example could be 
found in Singapore where the Social Development Unit seems to be a governmental 
organization within the social-service institutional sphere to deal with the 
match-making issue. 
 
However, such an organization is actually a social product designed to cope with the 
low marriage rate, and more importantly, the low birth rate in Singapore society. For 
this reason, the degree to which the romantic issue is placed on the institutional 
agenda remains insignificant. Beyond that point is, when the sexual relationship, 
which could potentially do harm to an institutional order (e.g., maintenance of public 
health in medical institution) by transmitting diseases such as AIDS, is treated as kind 
of the externality outside the imperatives of an institutional sphere (Ellingson, 
2004:285), it is unrealistic to expect that the romantic relationship deserves any 
institutional attention. Seen in this light, the romantic relationship, which is not 
supposedly disruptive to any institutional order, is difficult to demand any mandate of 
an institution.  
 
Second, the institutional approach seems to provide little help in the understanding of 
social control. Consider the example of social control over sexuality, recent research 
has indicated that institutional control over sexuality is not as effective as we have 
imagined (Ellingson, 2004). One of the weaknesses of the institutional approach even 
lies in its assumption that individuals are independent of social embeddedness. For 
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instance, a health-care institution would not take into account the influences of one's 
social network on having a prostitute as a sexual partner. Rather, the institution would 
merely aim to educate the individuals about the "risks" of having sex with the 
prostitutes.  
 
To be more specific, it has also been pointed out that the church as an institution (i.e., 
represented in the official teachings, doctrine, theological orientation and traditional 
norms) is no longer able to control the sexual expression in a particular way like 
heterosexual marriage (Ellingson, Haitsma, Launmann and Tebbe, 2004). Instead, the 
church is guided by the dynamic of its internal logic (e.g., the particular composition 
of church members) while working out a way to regulate sexual behaviors. Therefore, 
an appropriate way to address the issue of social control should not rely on the 
institutional approach. 
 
On the contrary, as mentioned in the previous sections, social network is important in 
its role of providing information about a potential partner and channeling a 
relationship into a particular way. Therefore, I would conceptualize the church as a 
social network in order to understand its associations with the controlling of love.  
 
At the general level, conceptualizing the church as a social network can provide a 
number of added advantages in my study. First, the church is an important place 
where the individuals with common religious beliefs and shared worldviews come 
together. It is reasonable to expect that a romantic relationship would be more likely 
to form amongst these homophilous individuals.  
Second, the church is also a place where the churchgoers can interact with one 
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another in a continuous way. Unlike meeting someone in a private party, a person 
would be more likely to meet up with someone again as long as the person keeps 
taking part in the church's activities. Hence, this kind of incessant meetings and 
interactions would be conducive to striking up a romantic relationship. Third, it is not 
uncommon that the individuals in the church are closely connected. Information about 
a potential partner in the church, and thus the trust in this person, is then easily 
attained. Consequently, individuals would be more likely to get romantically involved 
with one another. For these reasons, the church in itself is of importance to a study of 




As an explorative study, qualitative research methods like participant observation, 
formal and informal interviews are the major research methods. The participant 
observation aims to develop a dynamic understanding of the social life in the church. 
In general, I mainly participated in the cell groups of the Christian churches. I chose 
such approach since a cell group offers a cohesive social network in terms of its 
frequent interactions amongst the churchgoers. I was able to attend a cell group by 
saying that I had "interests" in Christianity or through a Christian friend who 
introduced me to the group. Since I did not obtain the formal permission from any 
authority concerned to conduct my research, I shall reveal neither the identities of the 
churches nor the identities of the informants in this work. In addition, field notes were 
written down after the observation. This technique enables a researcher to capture the 
interpersonal dynamic in a "natural way", that is, to stay as faithful as possible to the 
reality. 
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 There are certain advantages of employing the method of participant observation in 
particular (Bogdewic, 1999). First, the differences between the discourses and 
behaviors could be sorted out. This point is especially important when the method is 
used to investigate a subject such as romantic love. Romantic love is often said to be 
full of fantasy, so the researcher has to draw a fine line between what had been said 
and what had been done by the informants, and to focus on the consistency of the link 
between verbal and real behaviors. 
 
Second, the sequence and connectedness of events that contributes to a holistic 
understanding of the research subject could be examined. This remark is mostly true 
for the study of romantic love. This research does not aim to investigate the 
developmental process of a love relationship (i.e., from the encounter to the breakup). 
Yet, a relationship changes continuously in itself. It is therefore necessary to look at 
the dynamic development of a relationship, especially when the development is 
directed by a certain kind of social control. 
 
Third, the complexity of human interactions could be more fully appreciated. A social 
network is one of the integral parts of this study which involves a set of interrelated 
social interactions such as the seeking for help and the sharing of emotions. A 
researcher could not only focus on the unidimensional relation of a social network to 
romantic love, but also on the complexity of a social network and its interfacial 
relations to romantic love. As such, participant observation is a good way for 
experiencing the complexity of a social network.   
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Informal interviews or conversations took place during the participant observation in 
the churches and cell groups. In addition, formal interviews were also organized. 
These interviews were intended to understand the meanings behind the relations 
between social control and romantic love through the churchgoer's own network. 
 
More precisely, the interviews could be identified as the "key informant interviews". 
Unlike the "informants" who share the general information, the "key informants" are 
the key to the researcher's comprehension of a specific research topic and are 
characterized by a close rapport with the researcher (Gilchrist and Williams, 1999). 
 
Hence, the key informants in this study refer to those who had been, or have been, in a 
love relationship, and to those who have become acquainted with the researcher in the 
course of the participant observation. The "key informant interviews" were crucial 
since they helped to provide the reliable data on which the foundation of the thesis 
was built. 
 
The formal interview was generally divided into three parts. The first part was 
concerned with an interviewee's background which would help to understand the 
basic features of the interviewee's church network. Questions on how the church 
network influences a love relationship were asked, for instance. The second part was 
designed to grasp the informants' ideas about and experiences with love relationships. 
To see whether romantic love was channeled into a particular way was the main 
theme of this part of an interview. The third part covered the gender roles in a 
romantic relationship. The informants were asked to describe the ways they had 




As mentioned above, this research happened in churches, but this does not mean that 
the research's emphasis is placed on the beliefs and norms of a church. As such, the 
preliminary fieldwork took place in several Christian churches irrespective of the 
doctrines. Finally, the churches where the forthcoming romantic partners lodged in 
were selected as the main field for the intensive participant observation at a later 
stage.  
  
Furthermore, this research is also designed to underline the self-controlling nature of 
romantic love, which is supposed to go hand in hand with the practicability of a social 
network. I would attempt to make an exploratory comparison between Singapore's 
and Hong Kong's church networks. The comparison is directed on two fronts. One is 
generally situated in an attempt to go through the common features of church 
networks in Singapore and Hong Kong respectively. Another is particularly trying to 
investigate the various levels of the practicability between the church networks in 
these two places, and their associations with the self-control of love. While the former 
helps to generalize the relations between social networking and the controlling of love, 
the latter sheds light on the particularity of social networking and its relations to the 
controlling of love. 
 
The fieldwork has been done first in Singapore and then in Hong Kong. To control the 
possible effects of a church's doctrines on the comparative investigation, the church in 
Hong Kong that embraces the similar doctrines with the one in Singapore was 
selected for this study. Likewise, the interviewees in Hong Kong who believe in 
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My data comes primarily from the participant observation that was conducted in the 
Christian churches in Singapore as well as in Hong Kong. Specifically, I intensively 
participated in one cell group in Singapore for five months while participating in 
another one in Hong Kong for four months. Meanwhile, there was at least one formal 
gathering every week for each cell group which came along with varying social 
activities such as going to a movie or a birthday party. Sometimes I would also attend 
the Saturday/Sunday service, which was a kind of congregational ceremony for 
religious worship. 
 
The formal interviews were also carried out in Singapore and Hong Kong respectively. 
Those who had regularly attended the Christian church for at least one year were 
identified as dedicated churchgoers and thus qualified as interviewees. Twenty one 
persons were successfully interviewed (nine in Singapore; eleven in Hong Kong). 
Among these respondents, thirteen women and eight men were interviewed. The 
interviews lasted from forty-five minutes to two hours. They were often conducted in 
the public places such as fast food restaurants. 
 
These were the semi-constructed interviews that took place in a conversation-like 
manner with open-ended questions. As such, the researcher was capable of probing 
the response to the bottom while the respondents were allowed to offer further 
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clarification and elaboration. These were also the independent face-to-face interviews 
that were conducted without the presence of a third party like the respondent's 
romantic partner. The majority of the interviews were not taped for the sake of 
promoting a candid dialogue. In order to further encourage the informants to open up, 
they were assured that their identities would be kept confidential at the beginning of 
an interview. The data collection ended when the interviewee's opinions start to 




 Social Networking within Church: Romantic Love as a Social Action  
 
 
2.1 The Background on the Three Cs － Church, Congregation and Cell Group 
  
Before studying respectively the church networks in Singapore and Hong Kong, we 
shall first have a closer look at the common features between the Singapore's and 
Hong Kong's cases. In particular, I shall focus on the social networks in which the 
churchgoers are connected with each other in a church. Pierre Bourdieu (1986:248) 
identified the social network as "a durable network of more or less institutionalized 
relationships of mutual acquaintance or recognition" while Granovetter (1985) 
defined a social network as the structure of concrete personal relations. 
 
From my point of view, "the more or less institutionalized relationships" and "the 
structure of concrete personal relations" suggest that the interactions amongst the 
network's members are framed within a particular social setting. We are not talking 
about the friends in general, or meeting an acquaintance by chance in the street. 
Rather, we refer to the friends from the church, school or workplace, and to the 
interactions with the friends within such particular social settings. 
 
According to the definitions, two specific social networks in a church are worth the 
whistle. One is the congregational network in which the churchgoers come together to 
worship their god by singing, dancing, praying and listening to the pastors who preach 
the gospels.  
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Another refers to the cell group network in which the churchgoers join together to 
discuss the gospels in the Bible. As implied by the name, a "cell" group is expected to 
be further split into a number of cell groups, like the cell division. A new cell group is 
commonly formed by inviting the newcomers who are interested in Christianity. Since 
the term "group" is often used to describe the collectivity of any kind, e.g., classes and 
categories (Bott, 2002a:370), perceiving the cell group as a social network would 
make more sense to this study.      
 
In a church with a large number of members, apart from the cell groups, some 
particular functional subgroups may have been organized. For example, in Hong 
Kong some such subgroups are set up for teaching English to the children. In a church 
with a fewer number of persons, there might have been only one or two cell groups. 
   
To be specific, the congregation and cell group are two different kinds of social 
network. Concerning the congregational network, it seems to be equivalent to a 
church as a whole. Certain reasons can explain this situation. First, the congregation is 
required to be held in a specific place, the church's building. Thus, the congregation 
comes to be very representative of the parishioners, just as the church's building 
becomes the spatial embodiment of their congregation. During my fieldwork, I was 
always kindly invited to come to my informants' "church"; more precisely, I was 
invited to be there and take part in the congregation. Second, in the congregation the 
Bible is always illustrated by the priest or pastor. Thus, the congregation is always 
seen as the heart of a church due to its authoritative interpretation of the Bible. Third, 
the number of participants in the congregation is by and large identified with the 
number of members in a church. It should also be added that the congregational 
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network often includes a great number of persons. In a weekend congregation I have 
once seen more than two hundreds churchgoers showing up. 
 
For these reasons, the terms congregation and church will be used interchangeably in 
a broad sense. Using the words of Bourdieu, this kind of social network is "more 
institutionalized", and the dynamic interactions amongst the members are less likely 
to occur. 
  
In contrast, the cell group is a more dynamic social network. It usually consists of 
fifteen persons or less, thus making possible the interactive communication between 
each other. If it is possible, the members with similar age would be often arranged in 
the same group for the sake of enhancing the effective communication. The members 
in the group are used to assemble at least once a week. The place of meeting is always 
decided by the members in a flexible way. Sometimes, the meeting can simply take 
place at someone's home. Come along many other social activities such as dining, 
having a barbecue or going to the cinema. Moreover, not only the Bible, but also their 
personal affairs, will be discussed in the weekly gathering. Therefore, the cell group 
can be seen as a "less institutionalized" social network － a network in which the 
people are engaging in frequent face-to-face interactions in a dynamic way. 
   
Above all, the congregation and cell group are the key components to the 
understanding of social control over romantic love. Besides, they are also the common 




In this chapter, I shall first concentrate on how the congregation, or the church as a 
whole, plays its role in the controlling of love. Two sets of data will be presented. 
First, the networking of romantic love within a church will be highlighted. It was 
found that the one with whom a churchgoer should fall in love is always identified by 
the possession of a church's membership. This indicates that romantic love is not 
unbounded in general. 
 
However, this does not mean that romantic love is entirely manipulated by a church, 
or love is nothing more than a social creation of a church. By further exploring the 
reasons for a churchgoer to fall in love with the same-church fellow, I discovered that 
the informants have often taken the advantage of trust in a love relationship. In other 
words, the social networking of romantic love within a church validates a "good" 
profile of the potential partners. Two significant points emerge here. First, such 
networking in itself is part of the strategic action taken by the churchgoers. Hence, 
romantic involvement tends to be a social action. Second, such networking brings 
home the point that the unbounded love, or the social control over love, is operating in 
a self-regulating and productive way. It is self-regulated because the strategic action is 
taken by the churchgoer on his or her own. It is productive because the trust in a 
relationship is supposed to be assured. 
 
2.2 Channeling Romantic Love into the Same Church 
 
The boundary of a social network has long been considered a kind of social control, 
serving to exclude the outsiders. This kind of social control is especially figured out in 
the study of the ethnic control over business and trading and of the community control 
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over individual freedom (Portes, 1998:15-18). In these researches, the boundary 
generally aims to prevent the outsiders from having access to the benefits of a 
network's existing members.  
 
In this study, the networking of love within a church － being in love with someone 
from the same church － is to a certain extent in the interest of the church's 
consolidation and continuity. This is because the freedom of love would have led to 
the departure of a churchgoer who falls in love with a non-churchgoer or someone 
from a different church. Such networking of love may also help to explain the fact 
that Christian marriages made up 54.1 percent of all marriages in 1997 in the world 
(Seegobin and Tarquin, 2003). 
 
In Love with a Non-Churchgoer: "Leave the church simply because of love" 
 
Had a churchgoer fallen in love with a non-churchgoer, there would have been two 
outcomes. One is the non-churchgoer would be simply converted to Christianity and 
actively incorporated in the partner's church network. Another is the churchgoer 
would dissociate himself or herself from the Christian community. My interviews 
with the churchgoers will illustrate the situation in some detail. 
 
Emily became a Christian for three years and she has been since very much involved 
in the church network. For instance, she has been taking part in every single activity 
in the church, dreaming up everything she would be able to contribute and regarding 
her church fellows as the most important persons she has ever met. One year ago she 
approached a man with the intent on getting him involved in her church. By now, the 
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man has been converted from atheism to Christianity. What is more, Emily and the 
man became a couple. 
 
"I fall in love with him, because I really see his sincerity. The sincerity I said is 
not only simply for me, but also for everyone in our church. He had ever told me 
that he felt my church fellows always behave in a strange way. Coming together 
to pray loud is one of the things [which] seemed very strange to him, for 
example. But my boyfriend has been converted from an atheist to a Christian 
right now.... My boyfriend starts understanding and appreciating what we have 
done and joins us to do the praying together. This is a big change for him. And 
this change is also what makes me feel moved (emphases added)."  
 
 
Based on what Emily said, what moved her heart and made her to fall in love is not 
only what her boyfriend had done to her, but also what her boyfriend had done to her 
church fellows. It is very common to assume that the understanding and appreciation 
of your own partner is the most important element of a love relationship. But in the 
case of Emily, her partner's understanding and appreciation of her own network did 
count very much. Emily's boyfriend had to get involved in her church and join her 
church fellows to "do the praying together", for instance. In short, the "change" that 
let Emily fall in love is largely referring to the process through which her boyfriend 
was incorporated in her own social network. 
 
In other words, Emily's boyfriend was first required to apply for the membership of 
Emily's church before falling in love with her. Equally important, Emily's church 
network was at the same time extended by successfully inviting a newcomer, Emily's 
boyfriend. As such, a boundary was drawn for the occurrence of romantic love － a 
relationship should be best taken place within the same church. Another story of a 
churchgoer falling in love with a non-churchgoer also sheds light on this point.      
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 Stephanie is a devout Christian who is so much committed to her church. She was 
even thinking of quitting her job in the hope of becoming a full-time student in a 
seminary. However, two years ago she left her church and stayed away from her 
Christian friends because of her love for a non-churchgoer. For now Stephanie has 
already broken up with her non-Christian boyfriend and has rejoined her church. 
Looking back on what had been done, she said:  
 
"I did try to ask him [her ex-boyfriend] to come over to my church and stay for a 
while. I persuaded him by saying that going to church is nothing but making 
friends. But he never comes to my church, let alone becomes a Christian.... 
There is no denying that I really loved him then. At the same time, I also know 
very well that falling in love with him seems to be odd in the eyes of my 
Christian friends. It is even hard for me to tell our relationship to anyone in the 
church. You know, I can do nothing but leave the church..."         
 
Unlike Emily, Stephanie has never been able to network her ex-partner with the 
church or incorporate him in her own network. But this does not denote that a love 
relationship can easily occur regardless of the networking. It is clear that a stark 
choice was placed in front of Stephanie: not in love and keep engaging in the church 
network, or fall in love and stay away from the church network. 
 
No matter what Stephanie's choice was, it brings up the point that romantic love 
should take place between the members from the same church. If not, it would likely 
end up with the departure of the churchgoer. As Stephanie's case shows, falling in 
love with an outsider entails paying a high price in terms of turning herself into an 
outsider too. Therefore, if one does not want a love relationship to be networked with 
and controlled by the church, there will probably be no way, except leaving the 
church network.     
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 Regarding the scenario of one of their fellows falling in love with a non-churchgoer 
one day, my interviewees have always embraced two kinds of attitudes. First, they 
would like to accept the non-Christian, but more importantly, they would seize the 
opportunity of inviting the non-Christian to join their activities, hoping that someday 
he or she would be converted to Christianity. The people holding this kind of attitude 
are those who highlight the importance of consolidating their own church network. 
One of the informants explained: 
 
"By the time when he or she [a non-Christian] turns to be a Christian, I will be 
very happy with them [a couple]. Just as happy as having a newborn baby in a 
family, it is good to see one more member joining our group."      
 
Another group of informants would adopt a more aggressive approach. They would 
attempt to discourage their fellow from developing a love relationship with the 
non-churchgoer. Although in this group are those who take good care of their fellows, 
their emphases are first placed on their social network as a whole rather than on a 
personal love relationship. It is no coincidence for several informants to say:   
  
"It seems common that he or she [a Christian] would leave the church simply 
because of such relationship [a Christian-and-non-Christian relationship]."    
 
In view of the words "simply because", the church network is assumed to be valued 
much more than the "belittled" romantic love.  
  
In a nutshell, whatever the attitudes they take, the consolidation and continuity of a 
church network are often underscored. For this reason, a churchgoer-and-churchgoer 
relationship would be cordially accepted by the network's members. By the same 
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token, a churchgoer-and-non-churchgoer relationship would not be treated as an ideal 
relationship. A well-defined boundary of romantic love is therefore drawn.          
 
In Love with a Churchgoer from a Different Church: "Which churches they should go..." 
  
It is worth pointing out here that the networking of romantic love within a church 
does far overweigh the identity of simply being a Christian. My argument for delving 
into the importance of the networking is supported by looking at how my respondents 
dealt with the issue of falling in love with a Christian who came from a different 
church. 
 
I was told that Chris had timidly loved a girl. He encountered the girl in a joint 
function organized by several Christian churches. Just like him, the girl was also a 
devout Christian. But unlike him, she came from a different church. Chris had once 
outpoured what he felt for the girl to several cell group members. He then asked a 
pastor in the group to do him a favour by finding out whether the girl had the same 
feeling for him.  
 
At last I do not know whether the pastor had done him this favor, but I know that the 
pastor had told him not to start up a relationship with the girl at that moment. The 
informant, who narrated me this story, remarked, 
 
"We [Chris's social group in church] were thinking that our pastor is right to tell 
Chris that. You know, the girl and Chris are from different churches. They are 
actually engaging in different social circles. This will surely lead to so many 
conflicts that break up a relationship sooner or later. For example, it will be very 
hard for such a couple to decide which churches they should go together, 
especially after marriage (emphases added)."  
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This example shows that romantic love should not run counter to the continuity of a 
social network, no matter whether the partner is Christian or not. Unlike two families, 
two churches will not be connected because of romantic love or marriage amongst the 
Christians. That might be the reason why Chris was told not to fall in love with the 
girl from the very beginning. For Chris's social group, falling in love with the girl 
might lead to a probability that Chris left his own church and then went along with the 
girl to her church. 
 
Those who were assumed to fall in love with someone from a different church were 
also getting into the same trouble. In my interviews I sometimes heard the informants 
saying: 
 
"If my girlfriend comes over to my church, of course it will be okay. This is 
because I am sure my friends will treat her as well as me. But if I go to her own 
church, you will not know if you can get on with her friends, or if you will be 
accepted. In other words, it will stir up some kinds of uncertainties in a 
relationship." 
 
We can infer that each of such a couple would like to bring the partner to his or her 
own church. This kind of networking will tend to result in an extension of one's 
network and a shrinking of another's. Otherwise, such networking would simply lead 
to a breakup of a love relationship if a couple is unable to compromise.  
 
In conclusion, it should be clear by now that the boundary of romantic love is drawn. 
In a love relationship, a Christian partner who comes from a different church could be 
treated as an outsider. In a word, romantic love is confined to the same church, 
particularly to the same congregational network. 
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2.3 Networking of Love within the Same Church － Enjoying the Trust in a Relationship  
 
If the social networking of romantic love within a church is said to be widely accepted, 
it is necessary to probe into the reasons why the churchgoers think in this way. 
Exploring the reasons for falling in love with someone from the same church, I found 
that the motivating factors are diverse. In general, a thread running through the factors 
is the attempt to benefit by the trust in a relationship. 
 
Such attempt reflects that the networking of love is productive for a couple, at least 
for those who have not left the church. Seen from another angle, the attempt is to 
embrace conformity, implying that romantic love is not passively brought under 
control by the church. Rather, a couple is taking part in sustaining the boundary of 
romantic love. 
 
Trust has always been regarded as an important component of social capital 
(Fukuyama, 1995; Putnam, 1995). By social capital Putnam means the "features of 
social organization such as social networks, norms, and social trust that facilitate 
coordination and cooperation for mutual benefit" (1995:67). In his study of the United 
States, Putnam (1995) also argued that membership in social networks such as soccer 
clubs and singing groups is conducive to shared responsibility and civic behavior, 
which in turn benefit the wider society.  
 
One of the underlying assumptions of Putnam’s argument is that personalized trust 
created by the face-to-face interactions within a social network would develop into 
generalized trust, the trust for people we do not know well in our society. However, 
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such causal linkage between the personalized trust and generalized trust has not been 
confirmed empirically, and the mechanism by which the personalized trust is 
translated into the generalized trust remains unknown (Stolle, 2001a; Stolle, 2001b).  
 
In this study, to a certain extent, I argue that the personalized trust amongst the 
churchgoers would not cultivate the generalized trust. Instead, it would even stem the 
formation of the generalized trust. To be specific, the potential lover within the church 
network is expected to be trustworthy while the one outside the church is not.  
 
In addition, I should shortly add that the term trust is refinedly used to describe the 
three-part relation (Hardin, 2001:12-16). A basic premise of the three-part relation is 
that: A trusts B, with a conditional constraint on the scope of the trust. That is to say, I 
would focus on the three-part relation that "I trust you" with respect to the specific 
scope of "romantic love", rather than on the two-part relation that "I trust you" in 
general.  
 
Finally, the term trustworthiness and trust are distinctively employed in the following 
discussion. These two terms has been clarified by emphasizing the professional norms 
of the former (Hardin, 2001:16-17). Consider the example that a patient could trust a 
doctor who is not trustworthy. As a consequence, there is the need to impose a certain 
regulation upon the doctors, not upon the patients, to ensure the professional norms of 
the formers. I shall not move on to focus on the professional norms, but in the light of 
the example, the distinction of trustworthiness and trust helps to discern the subject of 
being regulated or controlled in this study. 
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"To know him better before starting the relationship" 
 
The opportunity for getting to know one another and understanding the potential 
partner is one of the motivating factors. My informants generally believe that a stable 
relationship must be founded on mutual understanding. As such, to fall in love within 
the same church would then let the informants take the advantage of knowing their 
partners very well. As the interviewees often said:  
 
"We have known each other since we were children. Not only do I know my 
girlfriend, but also her parents, her siblings and her friends. This is because we 
all come from the same church. I do know everything about her, so to speak." 
 
In fact, it seems no point to be acquainted with everyone around one's partner. If one 
wants to know more about the partner's parents, siblings and friends, one could ask 
his or her partner directly. Apart from that, knowing everyone around your partner is 
not essentially equated with knowing "everything" about your partner. 
 
Put this in a precise way, being familiar with everyone around your partner mainly 
serves to validate "everything" that you know about your partner. Therefore, the 
knowledge of such kind aims to assure that one's partner would persistently stay 
trustworthy with respect to his or her relationship. This claim is clearly illustrated by 
the account below:    
 
"My ex-boyfriend claimed to be a Christian at first, but I found out he seldom 
went to church. Recalling what happened, I do not know if I was cheated. The 
fact is that he should have ever been a churchgoer, and I do know that he really 
love me.... I am thinking that if he were in my church, I would be able to know 
him better before starting the relationship (emphases added)."  
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"Not run a risk of being two-timed" 
 
In most of cases, my informants also desired to be sure that their respective partner 
was serious about a relationship. They also tended to think that such Mister or Miss 
Right could only be found within the church network. To a considerable extent these 
thoughts indicates my informants' trust in the same-church fellows. 
 
"Most of us [the churchgoers in the informants' church] are very serious about a 
love relationship. A love relationship in my church is often accompanied by a 
lifelong guarantee. So if you fall in love with someone there, you will probably 
not run a risk of being two-timed."  
 
At first sight, the trust in the same-church fellows with respect to romantic love seems 
to be ungrounded. The seriousness in a relationship and the lifelong guarantee seem 
more like a moralized claim than a realistic action. However, love is not blind as often 
as it is imagined. A close scrutiny of the interviews' comments always shows the 
respondents' awareness of the "risk" in a relationship. The informants' account clearly 
includes the "investment" in terms of sentiments, energies and time for romantic love. 
 
Indeed, romantic involvement was supposed to be the strategic action in the eyes of 
the informants. As a result, working out a certain way to ensure the seriousness and 
trustworthiness of a lover was of practical importance to the churchgoers: 
       
"Romantic love is illusive in itself. Going into a relationship is a vast investment. 
You have to pay out your sentiments, energies, time....Worse, very often you are 
not able to judge if someone really loves you. However, if you fall in love with 
someone from your own church, it is not only you but also your friends there 
who would help you to judge, or at least give you some advices, making sure he 
or she is serious (emphases added)." 
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 What is more, I found that the calculation of the "risk" was very scrupulous. Not only 
was the start-up of a relationship but also the maintenance of a relationship borne in 
the mind of the informants:  
 
"It is true that someone could be very serious from the beginning, but that 
actually promises nothing. It is because he or she may change one day. That is 
why I said it had better establish a love relationship inside the church. I seldom 
see those [informant's church fellows] who are in love are not faithful. Perhaps 
they have the blessing of our brothers and sisters... (emphases added)"     
 
I have to remark here that the church network's members were presumed to play an 
important role in cultivating the committed romantic love. As the respondents said, 
they would help to "judge" and "bless" a relationship. In fact, the "blessing" was an 
effective way for the controlling of love. I shall discuss this point at a greater length 
when I analyse the networking of love within a dynamic cell group in the next chapter. 
For now, it is suggested that the networking of love within a church is a strategic 
action with the intent to acquire the trustworthiness of a lover.     
 
"I find my non-Christian friends being heartbroken..." 
  
To avoid being in love with non-churchgoer further motivated some churchgoers to be 
determined to select their partner inside the church. Taking a closer look at why they 
were afraid of falling in love with a non-churchgoer, we could see that the reasons 
were largely due to the stereotypes of the non-churchgoers. 
  
"Most of the non-churchgoers seem to treat a love relationship in a playful 
manner. You must have felt insecure when you fall in love with them." 
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"I rather think that the non-Christians tend to be self-centered. They somehow 
may not know how to take care of others. And, you know, this is the basics of a 
love relationship." 
 
"Sometimes I find my non-Christian friends being heartbroken because of the 
intricate love relationships. Then I know it is best for me to be in love with a 
Christian."   
 
Such stereotypes show a lack of the trustworthiness toward the outsiders while at the 
same time implying the trustworthiness amongst the same-church members. At the 
theoretical level, it was insinuated that the personalized trust does contradict to the 
generalized trust, particularly with respect to the personalized trust in a love 
relationship within the same church. 
 
In addition, it is sometimes difficult for the churchgoers to form a close relationship 
with the non-churchgoers, let alone a romantic relationship. For instance, a few 
respondents emphasized: 
   
"When I go out with the non-Christian friends, we often hang around karaoke 
boxes. We talk less, or just talk about something trivial. However, to my 
Christian friends I can talk about everything at the back of my mind. In short, I 
would think the friendship with the non-Christians is relatively less 
meaningful."    
 
 
"It is natural for me to expect a love relationship should happen over there" 
 
Finally, some interviewees contemplated that it is "natural" to see a love relationship 
blooming in the church. Accounting for why the churchgoers always held each other’s 
hand and gave a hug to one another in the congregation, an informant figured out that 
such kind of intimate acts attempted to develop a sense of care. It is true that the 
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notion of care was often mentioned in the church, and it did make contribution to 
strengthen the trustworthiness amongst the churchgoers, as represented in the form of 
the intimate acts. More importantly, it could implicitly prompt someone to embark a 
love relationship in the church network. As another informant said: 
 
"At a young age I had joined the church. I remember that many big brothers and 
big sisters are out there caring for me. When I grow up, I also learn to take care 
of others in return. So we have a close relationship with one another. Maybe all 
these close relationships happen in the church. It is natural for me to expect a 
love relationship should also happen over there. After all, the church is a place 
full of love (emphases added)." 
 
 
2.4 Concluding Remarks － A dilemma resolved by Foucault  
  
The congregational network, or the church as a whole, plays its role in setting up a 
boundary within which romantic love takes place. Focusing on how one of my 
informants was confronted with a dilemma of either staying in her church or falling in 
love with a non-churchgoer, we should be aware that the freedom of love, particularly 
the freedom of romantic partnering, is not taken for granted all the time.  
 
I am not arguing that my informants have no say in a relationship. Rather, it was 
found that there are diverse incentives for my informants to fall in love with someone 
from the same church. In other words, the churchgoers were also actively 
participating in defining such boundary of love since they believed that they were 




As such, romantic love is to be bounded by the church while being directed by the 
churchgoers concerned. This kind of perplexed position could be resolved by 
Foucault's remarks on social control (1977; 1978; 1985; 1986). First, social control is 
self-regulated. The effective form of social control upon romantic love is not likely to 
be imposed from above. Instead, it is the churchgoers who bring such boundary on 
themselves by the social networking. Second, social control is operating in a 
productive way. The churchgoers did it because they long to take the advantage of the 
trust in a relationship. In short, from their point of view, it is a reasonable option for 
them to choose a partner from the same church.   
 
In a nutshell, the attention has been given to the networking of love within the church 
that creates a boundary of love － the confinement of love to the same church. The 
next chapter will discuss the dynamic cell group whereby romantic love further comes 
to be regulated in certain ways. 
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Chapter 3 
Social Networking within Cell Group: "God" Involved in a Love Relationship? 
 
 
3.1 Controlling Agency － "Stranger" or "Familiar"? 
 
Chapter two has discussed the social networking of romantic love within a church. 
Similarly, in this chapter, I shall explore the networking of love within a cell group. It 
is suggested that the controlling of love comes to be more intensive in the cell group 
than in the church as a whole. Before analyzing the social control over romantic love, 
a few words about the characteristics of a cell group are necessary.  
  
In a broad sense, a church could be said to be made of cell groups. A cell group 
usually comprises fifteen persons or less. The number of cell groups mainly depends 
upon the number of congregations in a church. For instance, a church with thirty 
congregational members would probably include only two cell groups while a church 
with two hundreds churchgoers might contain up to thirteen groups.   
 
One of the basic functions of a cell group is to cultivate close relationships amongst 
the churchgoers. For this reason, the churchgoers with similar age would very often 
be grouped together. Besides, a cell group expands largely due to the increase of 
newcomers. If there are too many people within a group, it would be split into two 




Another major function of such group is to provide a chance for the members to 
discuss the messages derived from the Bible. In each meeting, a particular section of 
the Bible would be picked out for discussion. Everyone would in turn try to make 
sense of the Bible's message by applying it to their daily life. 
 
Two points of relevance to the cultivation of close relationships need to be elaborated 
here. First, it is no surprise that this kind of free-flow discussion will bring about 
different interpretations on the Bible, but this does not mean that no consensus of 
opinion exists in such a network. There would be a leader in each group trying to 
work out the consensus amongst the members, and to lead the group to be a cohesive 
network respecting the defined collective norms. The leaders are always the pastors or 
those who have acquired the knowledge about the Bible by spending years in another 
cell group. Second, by explaining publicly how the Bible message associates with 
their daily life, the discussion allows every single member to know each other's 
personal experiences very well, thus enforcing the strong ties amongst the members. 
 
According to my participant observation, the cell group members did have close 
relationships, and were always kept well-informed about one another. Two instances 
could show how the information thoroughly flows inside the group. On one occasion, 
I had lunch with about ten persons coming from the same cell group. Sitting next to a 
leader of the group, I talked to him about what I was going to do by the coming 
weekend. Shortly after our one-on-one talk, the leader declared what I had said to the 
others, as if he was posting an announcement on a bulletin board. Over the lunch, 
several such announcements were made by different people, keeping everyone 
informed about what one had said. 
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Equally important, even if a person had been absent from the cell group, it did not 
connote that the person was being ignored. The participants would like to sort out the 
reasons of their absence at the meeting. On another occasion, a liaison had told 
everybody that a woman had not joined their gathering three times in a row, because 
she was busy with homework. Then someone shared what she had talked with this 
person on the phone in the recent weeks, making sure that everyone knew the 
woman's current situation. In short, the close relationships amongst the group 
members in general and the thorough understanding of one another in particular are 
the distinct features of a cell group. 
  
The features mentioned above are consistently applicable to the cell groups in 
Singapore and Hong Kong respectively. A closer look at these characteristics will also 
reveal the modern nature of social control over romantic love. In so doing, the 
analysis of social control is further going to be set within the framework of social 
networks. 
 
Indeed, the modern form of social control tends to be understood within the domain of 
government and surveillance technology nowadays. For instance, one of the 
controlling agencies is about the increasing use of the notion of "stranger" to 
implement regulations, in contrast to the traditional use of mutual surveillance in a 
close-knit community. The "stranger" here could refer to the government through 
which individual behaviors are policed thanks to the use of a proactively lawful code, 
regardless of whether the deviant behaviors have been taken place (Horwitz, 1990; 
Parenti, 2003). The "stranger" could also be the video security camera, which is 
installed by a shopkeeper in order to survey all the customers, not just the potential 
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shoplifters. As a consequence, the principle of "innocent until proven guilty" is 
reversed (Staples, 2000).  
 
The occurrence of such "stranger" more or less strikes a similar chord: the modern 
form of social control is largely due to the decline in interpersonal dependence. Since 
the individuals are no longer regulated mutually within a strong-tie community, the 
government and video camera have to be introduced for the sake of supervising all the 
individuals anonymously. At the same time, the claim also presupposes that the 
traditional form of social control remains unchanged within the interpersonally 
dependent context. 
 
However, due to the data generated by my respondents, I would like to believe that 
the modern facets of social control do not necessarily originate from the decline in 
interpersonal dependence. Rather, they could be embedded in the cohesive social 
network, as they manifest themselves in the cell group.       
 
3.2 "God" Involved in a Relationship? － The Requital of a "Triangular Relationship"  
 
In the first place, an interesting note on the cell group is that it is difficult, if not 
impossible, for a newcomer like me to identify a romantic couple there. Doing my 
participant observation, I often needed to be told who was in a relationship. The major 
obstacle to let me identify a couple was the nearly complete absence of any physical 
intimacy between the couple. Usually, you would probably recognize with whom a 
person has a relationship when you see the couple holding hands or walking shoulder 
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to shoulder. However, it is even seldom to see a couple sitting next to each other in 
the cell group.  
 
The public expression of physical intimacy comes along with two specific importance 
on its own. First, it is part of the natural expression of the loving feelings in a couple. 
In a social gathering, a couple who holds hand in hand seems to be widely accepted 
and even expected. Hence, this kind of physical intimacy is supposed to be displayed 
by a couple. Second, at a more general level, the public expression could set a love 
relationship socially visible and thus send a clear message to potential suitors. As such, 
a relationship could go on smoothly. 
  
At the most particular level, when a couple's engagement is announced, the couple 
always exchanges the engagement rings and kisses each other in front of  
"witnesses" such as friends and colleagues. Again, such public expression of  
intimacy could to some extent foster a relationship by deterring the intrusion of 
potential suitors. 
 
When we look back to the situation in a cell group, several issues are called into 
question. Is physical intimacy simply prohibited by the general rule stipulated by the 
church? Is such restriction enforced by the cell group? Or is it regulated by the 
individual couple? 
    
At a glance, physical intimacy seems to be directly prohibited by the church. 
According to the informants, the absence of intimacy was always illustrated by a 
so-called "triangular-relationship" explanatory model. A proper relationship should be 
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the union of two parties of a couple plus their God. Precisely, God should be centrally 
placed above the couple. I was told that if the couple got closer to God centered upon 
their relationship, they would naturally get closer to each other. In other words, the 
distance between a couple, including physical intimacy amongst a couple, is 
seemingly regulated by the God in the church. As very often the informants put the 
"triangular relationship" in this way:   
 
"If a couple has too intimate a relationship, particularly obsessing with the 
physical intimacy. This probably means that the couple already ignored their 
own relationship with Jesus. Such kind of couple would be also probably no 
longer faithful to Jesus...Personally, I don't think those who stick too much on 
one another could keep a long-term relationship..."          
 
 
This comment certainly recalls sociologist Anthony Giddens's remark: "Most 
civilisations seem to have created stories and myths which drive home the message 
that those who seek to create permanent attachments through passionate love 
[physical affection associated with sex] are doomed....Specific to Europe was the 
emergence of ideals of love closely connected to the moral values of Christianity. The 
precept that one should devote oneself to God in order to know him, and that through 
this process self-knowledge is achieved, became part of a mystical unity of man and 
woman" (1992:39). 
 
Indeed, when Elias (2000:142-160) investigated how the civilizing process shapes 
sexuality, one of his insightful observations was about the sexual relations between 
sexes being increasingly shifted "behind the scenes". In this regard, an intriguing 
example about the bedroom was given. While it was normal to receive guests in 
rooms with beds in medieval society, it would be strange to do so nowadays (Elias, 
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2000:136-142). The point here is that the bedroom, where intimate acts are assumed 
to take place, has become one of the most "private" areas kept away from others' sight. 
In general, a fine line has been drawn to separate those behaviors that could be 
publicly displayed from those that must be "intimate" or "secret".  
 
Perhaps Giddens would only regard the "triangular-relationship" explanatory model 
as one of "the created stories or myths". However, could intimate behaviors be simply 
shifted "behind the scenes" by telling a story? For Elias, he went further by focusing 
on the notion of shame, which plays a key role in distinguishing what kind of 
behavior is going to be "behind-the-scenes". Seen in this light, he concluded that: 
 
"the prohibitions supported by social sanctions are reproduced in individuals as 
self-controls. The pressure to restrain impulses and the sociogenetic shame 
surrounding them － these are turned so completely into habits that we cannot 
resist then even when alone, in the intimate sphere. Pleasure-promising drives 
and pleasure-denying taboos and prohibitions, socially generated feelings of 




It is true that the distance between a couple is not simply regulated by the invented 
"triangular-relationship" myth with the supreme authority of God. However, neither is 
the behind-the-scene physical intimacy ambivalently controlled by the notion of 
shame, despite the fact that the physical intimacy has tended to be self-restricted.  
 
With reference to the cell group, I found that the absence of physical intimacy is not 
likely due to the feeling of "shame" experienced by the couples. Going through the 
discussion of physical intimacy with my informants, none of them display the "battle 
within the self".  
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 Instead, the informants were strong-minded. They were able to give the justifications 
for what they could do and what they could not. In general, the physical segregation 
between the spouses was always seen as a self-challenge － not due to the fear of 
bringing shame on oneself － in the course of further developing a relationship. As 
the informants said: 
 
"To avoid the physical intimacy is a challenge for a couple. A relationship 
should not develop too fast. A couple should also spend a long time 
understanding the meanings of love before they think of any sort of intimacy." 
  
"I do believe that if a couple is getting too close to each other, their relationship 
will certainly not last long. A healthy relationship should be put forward step by 
step...someday you shall step in the church and hold your lover's hand in a 
marriage ceremony (emphases added)." 
 
"We would like to see the intimacy being expressed amongst a married couple, 
because we believe they have already overcome a lot of challenges in a 
relationship. For the same reason, we are unlikely to accept the physical 
intimacy amongst the lover, because we think they should work hard to establish 
a solid relationship first (emphases added)."       
 
It is now clear that the "intimate" relationship will boom only after the "step-by-step" 
development and "hardworking" effort. More interestingly, when asked how to get 
closer to God in the "triangular relationship", the informants could always sort out a 
number of ways that were more or less linked to one's involvement in the cell group. 
"Studying the Bible [one of the cell group's main functions]", "devote time to the cell 
group", "treating the brothers and sisters [the cell group members] in a good way" 
were the common answers I heard.  
Two interesting points emerge here. First, God could be accessible in the "triangular 
relationship". The individual couple has different strategies allowing them to have 
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access to God, thus permitting them to get closer to each other. In a word, it is the 
individual strategy that regulated the distance between the couple. Second, while the 
distance was self-regulated, it was related to the cell group. By getting involved in the 
cell group, the couple could shorten the distance between them. These two points 
taken together offer a kind of the social networking of romantic love within the cell 
group. As I have argued, the networking of love often bound to be productive for the 
reason of sustaining the networking in itself. Along this line of reasoning, I also found 
that the informants actually felt "empowered" to cope by themselves with the 
challenges of romantic love:  
 
"Love is no longer illusive, because I can do something [get involved in a cell 
group] for building up a relationship." 
 
"So long as we work hard in our cell group, I believe our relationship will work 
itself out..."   
 
"Instead of going to karaoke and cinema, we are putting our relationship on the 
right track. If you get involved in the cell group, you will find that the activities 
are interactive and let a couple have more communications. This is the reason 
why I said a 'triangular relationship' holds true."   
 
 
Above all, romance was not suffocated by the "triangular relationship", particularly 
the absence of intimacy, because the "triangular relationship" was perceived as a type 
of self-challenge to the advancement of a love relationship. Furthermore, the 
"sweet-after-sweat" attitude would lead a couple to think that they were in control of 




3.3 Beyond the Blessing － "Tell more to us, so we can pray for you..." 
 
The ways by which physical intimacy is regulated amongst a couple represent two 
general themes in this paper. The controlling of love is self-restrained while at the 
same time it should be understood in the context of social networks. Put this in 
another way, the social networking of romantic love is self-regulated. 
 
In addition, the networking of love is often productive, contributing to the further 
development of a love relationship. These themes will be continuously represented in 
two specific kinds of cell group's activities: blessing and sharing. While the former 
would bring about the self-disclosure of romantic love, the latter would lead to a more 
intimate relationship amongst a couple.     
 
As mentioned earlier, Bible study encourages personal experiences to be disclosed, 
since it requires the individuals to apply the Bible's messages to their daily life. Yet, 
throughout my fieldwork, I realize that the most effective means whereby the cell 
group members are encouraged to disclose their private life is through blessing.  
 
To be sure, praying and blessing allow a churchgoer to feel the warmest social 
support from his or her fellows. It could be said to be one of the most regular 
activities within a cell group network. The praying-and-blessing session often would 
take more than one and a half hours up to a three-hour meeting. First of all, the 
members would reveal their difficulties and what they want to overcome in turn. After 
such confession, they would pray, saying aloud that they wish every single trouble 
would be resolved in the near future. Sometimes, the members would stand in a circle, 
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hold hand in hand and close the eyes so that they are able to concentrate on praying 
and blessing. 
 
During the next meeting, the members would talk about the "achievements" of the 
praying and blessing. There would have been a detailed account of how someone's 
wishes came true or how the troubles had been overcome. At last, this session often 
ends up with the remark "I am much obliged to you all". The remark to a certain 
extent hints that individuals are powerless while the cell group network as a whole is 
powerful. As such, resolving problems could only happen through the collective 
efforts of the group members. This viewpoint helps to explain why the individuals are 
willing to disclose themselves from the beginning. However, the powerlessness of the 
individuals is only transient. And we shall see how the praying-and-blessing session 
"empowered" an individual in the next section.   
 
Theoretically, according to the principle of homophily in network analysis, the 
intensive interactions are always rooted in the shared sentiments and emotions (Lin, 
2001). Within a cell group, the praying and blessing is a good way to lead the 
network's members to engage in the homophilious interaction. Since everyone in the 
cell group would unfold their difficulties one after the other, the blessing is actually 
the reciprocal exchange of private secrets and personal experiences amongst the 
churchgoers. On the one hand, with such reciprocal exchange, the members would 
know about one another in depth. On the other, with such close relationships, the 
members would like to further engage in the reciprocal exchange. In a nutshell, the 
mutual disclosure amongst the members will run its course continuously.    
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 Concerning the social control, Schoeman (1992) has underlined the importance of 
privacy, and claimed that privacy is a means of regulating the amount of social 
control. In particular, when we have a closer look at how the mutual disclosure 
enmeshed in the specific power relations in the cell groups, we could not 
optimistically expect that the sphere of privacy is going to be safeguarded. 
 
First, during my fieldwork in the cell groups, I did observe that the more you disclose 
yourself, the more the others disclose themselves in return. On one occasion, I heard a 
housewife saying her husband was dismissed from a job. She hoped her husband 
would find a job soon so that she could get a stable financial support from him. She 
then added that even when her husband was working, he actually contributed a small 
amount of money to the family. She went on to moan, saying her husband was not 
good enough in many aspects.  
 
Up to this point, she had gone through the details of her private family life and 
personal married relationship. Such an open attitude always entailed a detailed 
account of others' stories. Several members then turned up to narrate their own stories 
in a detailed manner as the housewife did. This is particular true if the story strikes a 
chord with the housewife's one, as I saw a woman speaking about how to live in 
harmony with her boyfriend at length later on. We should notice that when the tips for 
the maintenance of a relationship were dropped, the lively experiences of how one 




 Second, during the praying-and-blessing session in a cell group, power is not 
concentrated within the hands of a few individuals. It is rather evenly distributed to 
every single member. As long as someone blesses you, you are required to disclose 
your personal life. By the same token, as long as you bless someone, someone is also 
required to disclose his or her personal life. These underlying power relations enforce 
the mutual-disclosure of one's privacy. For instance, when it was time for me to utter 
something to be "blessed", I always came across the "demand": "Tell more to us, so 
we can pray for you." In fact, thanks to these specific interactions they had the power 
to know more about me at that moment, because I had already discovered a good deal 
about them through the praying-and-blessing session. 
 
At the very beginning of my participant observation, when it was my turn to say 
something to be "blessed", I declared that I wished everybody would have a happy 
religious life. Ensuing was a moment of silence since I actually had nothing personal 
to be disclosed or "blessed". Equally important, it was also the response to a 
temporary disruption of the evenly distributed power relations amongst us, since they 
could not exert their power over me and enter my personal world. Last but not least, 
since the mutual disclosure took its course in the name of well-meaning blessing, it 
was difficult to turn down the goodwill and refuse to disclose your personal life.  
 
In short, it seems to be up to an individual to decide how much one would like to 
disclose of his or her one's privacy. However, if one does not choose to disclose one's 
personal life, one would not be likely to survive in the matrix of the power relations 
within the cell groups. Above all, if privacy is the guard for regulating the extent of 
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social control, it seems not to be safeguarded in the cell groups. As such, a love 
relationship, which is often encapsulated by the respect of privacy, would also come 
to be disclosed during praying and blessing.   
 
3.4 Behind the Sharing － Sweet Love will be Sweeter 
  
As I have argued in chapter one, enforceable trust is one of the important features of a 
social network. Enforceable trust has certainly manifested itself in the above analysis 
of praying and blessing. Trust is no doubt the basics for self-disclosure. It is 
enforceable because of the specific power relations amongst cell group members. 
Once again, the enforceable trust is also inevitably sustained by the productive 
dimensions of social control as shown below.           
 
The enforceable trust was particularly demonstrated when the group members gave an 
account of the "achievements" of the praying and blessing. Having a closer look at the 
"achievements", I found that the group members would like to attribute these 
"achievements" to the cell group, no matter whether the "achievements" are linked to 
the networking. On one occasion, a female member told everyone that she was clearly 
"in the pink of health" after having seen the doctor. However, she shortly added that it 
was mostly due to the others' blessing. This kind of attitude connotes that the cell 
group members are more trustworthy than the doctor, and that the blessing is more 
"productive" than the doctor's treatment. 
 
Conceptually, the enforceable trust gives rise to "substantial rationality" and then 
becomes "productive" in nature. A fine line has been drawn between "substantial 
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rationality" and "formal rationality". While the former is preoccupied with the 
self-involvement in the guidance of everyday life, the latter is obsessed with the 
formal rules to lead the social life. To the female member, the cell group fellows were 
trustworthy, because they did bless her and more importantly, she had herself taken 
part in the course of blessing. In a different way, the doctor was trustworthy, because 
the doctor probably acquired a certain professional qualification that is stipulated by a 
set of formal rules. As such, the fact that the cell group members were regarded to be 
more trustworthy is due to the self-involvement of the female member in the "healing 
powers". In light of this, the female member would also like to attribute her 
well-being to the cell group's blessing, since she did participate in the blessing and felt 
"productive" and "empowered" by her experience.          
 
With respect to the networking of romantic love, I have even heard a churchgoer 
saying:  
 
"Once when I quarreled with my boyfriend, I know we would be okay, because 
our fellows in the cell group would bless us. Just as we weather many other 
crises, we always feel there is someone standing by you and supporting you...On 
the other hand, when I have the sweet moment with my boyfriend, I would also 
feel blessed by our sisters and brothers [the cell group members]...the feeling is 
like being the most fortunate in the world (emphases added)." 
 
This comment also clearly reflects that the informant was part of the cell group and 
trusted the cell group members very much. Whenever a crisis emerged, the members 
would first come to the mind of the informant, and the latter would feel the members' 
support. However, the love relationship has been shaped in a certain way at the same 
time. For example, the quarrel in a love relationship was supposed to be "okay". "The 
sweet moment" was also amplified by "the most fortunate" time. This remark delivers 
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the point that the members of a cell group were able to have an impact on a love 
relationship while at the same time directing the relationship in a productive way. 
 
The idea of "sharing" in a cell group is also particularly of relevance to this point. 
Sharing is an effective way by which romantic love comes to be disclosed. I once did 
one of my informants a favor by delivering some photos to his girlfriend. The photos 
were packed in a transparent plastic bag, and one enlarged photo showed the couple. 
When I cast a curious glance at the enlarged photo, he said, "Just feel free to have a 
look at all the photos." Since I declined the offer, he then smiled at me and said, 
 
"Never mind, the sweet love should be shared with others. Just like sharing 
something happy with others, it will surely make one happier."  
 
Once again, a romantic love was manipulated to promote "happier" people. All this 
recalls Foucault's insight into the productive manner of social control.         
 
3.5 Concluding Remarks － Intensive Networking of Romantic Love 
 
In this chapter, we examined the social control over romantic love within the cell 
group and its associations with the networking of love. Through a closer examination 
of the "triangular relationship", romantic love is neither regulated by the church nor 
disciplined by the individual self. Instead, the controlling of love should be better 
understood in terms of social networking. In particular, two major ways of networking 
whereby the social control is operating are pinpointed.   
 
Blessing is one of the effective ways by which a relationship could be self-disclosed. 
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Theoretically, the process of blessing is derived from the principle of homophily. That 
is, the close relationships amongst the cell group members are cultivated by the 
mutual disclosure of one's personal life. In particular, the power that makes one to 
self-disclose is evenly distributed amongst the members. These power relations imply 
that the disclosure of one's privacy is self-restrained while being regulated by the 
group members. If you disclose nothing to your members, you will know nothing 
about your members. In the same way, if your members disclose a good deal of 
themselves, you will disclose yourself accordingly. It is also presupposed that the 
domain of privacy serves to regulate the amount of social control. As such, the 
self-disclosure of one's privacy here signifies the conquest of social control.      
  
Sharing is another way by which romantic love is revealed and controlled. The 
premise of sharing is based on the enforceable trust amongst the group members. 
Conceptually, the enforceable trust gives rise to substantial rationality that is of 
importance in order to lead our own life in accordance with our own values. Therefore, 
sharing is actually an act of expressing one's ability to embrace a happy life. As such, 
the sharing is inevitably related to the productive dimension of social control. Viewed 
from this angle, it is no surprise that according to some informants, a worrisome 
relationship could turn to be "okay" while a happy relationship to be "happier".  
     
Above all, the networking of love is consistent with Foucault's remarks on the modern 
facets of social control, as mentioned above. In addition, what is worth noting in this 
chapter is that the networking of love within a cohesive cell group network is 
followed by the greater level of social control, as compared with the networking of 
love within a broad congregational network. This note is contradicting the "stranger" 
 61
argument that the modern form of social control cannot be understood within the 




A Male Leader in the World of Love 
 
 
"The capturing of the heart of the other is in fact a process of the creation of a 
mutual narrative biography. The heroine tames, softens and alters the seemingly 
intractable masculinity of her love object, making it possible for the mutual 
affection to become the guiding-line of their lives together." 
 (Giddens, 1992:46). 
 
4.1 Equalized Gender Relationships? 
 
In this chapter I shall continue the discussion of the networking of love within the cell 
groups of Singapore and Hong Kong, and move on to underscore the "individual use" 
of the networking. In so doing, the self-initiated and productive social control will be 
further represented. Specifically, I shall focus on how a couple constructs the gender 
roles in a love relationship through social networking. 
 
From a feminist perspective, a distinct role between the man and woman in an 
intimate relationship is always stressed. Marriage has been argued to be better for the 
husband than for the wife, because the latter share more household burdens in a 
marital union (Bernard, 2002). The word "sex work" has been applied to depict the 
unpleasant feelings of the women in the heterosexual relationships (Duncombe and 
Marsden, 2002). 
 
In general, gender relationships have been criticized for not being as equalized as 
sociologist Anthony Giddens had anticipated (Jamieson, 2002). In particular, Hegel's 
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"master/slave" model has been used to illustrate the master position of a man and the 
slave position of a woman within a love relationship (Langford, 2002).           
 
With respect to the triple overlap of gender roles, romantic love and social networks, 
it was argued that the adolescent females had developed the social norms to deal with 
romantic love in the context of female friendships (Simon, Eder and Evans, 1992). 
The pioneering work of particular relevance was done by Bott (2002a; 2002b) half a 
century ago. 
 
In her study of conjugal roles, the terms "joint conjugal role relationship" and 
"segregated conjugal role relationship" were coined in order to explore the gender 
roles in a relationship. The former refers to a relationship where husband and wife 
engage in a minimum of task differentiation while the latter designated a relationship 
in which husband and wife clearly perform different tasks (Bott, 2002a:332). 
 
More specific, "those families that had a high degree of segregation in the 
role-relationship of husband and wife were embedded in a highly connected network; 
many of their friends, neighbours and relatives knew each other" (Bott, 2003a:334). 
 
In the same vein, I am further trying to examine how such gender roles are socially 
constructed in the process of networking. Along with the concept of social networking, 
Foucault's insights into the modern facets of social control are also added in the 




4.2 The Gender Roles in a Relationship － "If he loves me, let him make the decision" 
 
In the cell group, it is the man who often takes the leader role in a love relationship. 
This kind of male-dominated control over the women is effectively enforced by the 
modernization of controlling power, which is characterized by its discursive and 
productive natures. It is discursive because the control is not only based on the Bible's 
instruction, but also as an outcome of the interactions between the cell group members 
and the individual couples. The participation of individuals will be singled out since 
the interactions are often initiated by the individual couples. It is also productive 
because the control allows a potential couple to strike up a relationship in the process 
of courtship. These two remarks regarding the ways in which gender relationships are 
shaped will be elaborated at length as below. 
 
In the first place, we should take a closer look at the leader role in a love relationship. 
It was found that both the women and men agreed to the idea that a man should be the 
leader in a relationship. Both of them could provide the rationale to legitimize the 
necessity of the leader role. Those who were in love were actually content with their 
status quo while those who did stay single were expecting the male-dominated 
arrangement. Depicting such leader role in a relationship, one female informant put it 
in this way: 
 
"I want my boyfriend to be a leader for me. But, at the same time, he must listen 
to my advice, really listen to what I am going to say, and then make the final 
decision on his own for me. This is not unfair. As I said earlier, he has to listen 
to me.... What is more, my boyfriend is supposed to love me. Only if he loves me, 




By noting the words "only if he loves me, I would like to let him make the decision", 
it seems that the leader role is based on "love", or at least on a complementary 
arrangement with the couple's consent. Indeed, we should be careful to the fact that 
the segregated gender role does not necessarily link to gender inequality. 
 
As Beck and Beck-Gernsheim (1995:61-66) mentioned, "every marriage consists of 
two marriages, the husband's and the wife's. ...The old kind of relationship involved 
suppressing the women's initiative, but also gained its resilience from this fact. The 
new kind has to cater for two separate biographies..." The key word "cater" here 
probably refers to the accommodation of a man to a woman and vice versa. That is to 
say, both the man and woman are willing to take their own roles in their "separate 
biographies". 
    
However, if it is really based on "love" or mutual accommodation, why cannot the 
words be rephrased in such a way that "only if she loves me, I would also like to let 
her make the decision"? In fact, the gender inequality has to be elaborated. Cheryl, 
who had been in love for one year and then stayed single, made the following 
comment about the gender roles in a relationship: 
 
"A man should act as a leader in a relationship. According to the Bible, a 
husband is like the head of a human being while a wife is the body part. So, you 
know, the head of a human being is responsible for making decision, and the 
body is to carry out the decision.... In reality, it is also common to see that a 
husband decides if a house is to be bought. If a house is bought, it is the wife 





According to what Cheryl said, the leader role seems to be an outcome of the Bible's 
instruction. Besides, the instruction is effective to some extent because it leads Cheryl 
to sort out the relevant "reality" which supports the Bible's claim. The Bible's 
instruction helps to justify the "reality" that "the wife should do the household chores". 
Meanwhile, the "reality" in itself also enforces the Bible's instruction. 
 
However, a more complete picture emerges by having a look at the networking of 
love within the cell group. The talk with Sharon provides some clues. Sharon, who 
has been in love for three years, described what kind of roles a couple should embrace 
and why a leader role is expected. 
 
"My boyfriend should have the talent of being a leader in my spiritual life. When 
my boyfriend is getting more involved in cell group, he is somehow doing 
something for me. This is because the spiritual life is very important to me. If 
there is someone out there acting as if he is a guidepost for me, I would feel 
secure, and do not get lost. Similarly, it is also important for my boyfriend to 
lead the other aspects of my life (emphases added)." 
 
It should be clear by now that the networking within a cell group, or "getting more 
involved in cell group", is the indispensable path to be the leader in a relationship. 
Through the networking within a cell group, the men are able to express their love by 
"doing something" for their partners. From there, the men are also capable of guiding 
"the other aspects" of their partners' life, or in Cheryl's words, leading the wife to do 
the household chores. 
 




"The men are supposed to take a leader role, especially when we are talking 
about a leader in the spiritual life of your partner. Let me say, if my girlfriend 
does not understand something in her spiritual life, she should come to ask me, 
and I should be able to comfort her."  
 
It should be further pointed out that the "spiritual life" actually refers to the church 
life. The path to become a leader is to be getting more involved in the church. I was 
also told that one of the characters of a leader is being "more knowledgeable about the 
Bible" in the cell group. In short, the leader role is largely built up within the process 
of networking. For a male informant who has not been in love yet, gender roles in a 
relationship are also likely to be constructed within his cell group where male 
domination seems to be taken for granted. 
 
"As to the so-called gender roles, I actually never think of this issue. I would say 
the girls in cell group are more introvert, gentle, and take up the role of caring 
for the others. For the men, they are rather extrovert. Just as the old Chinese 
saying goes, the men are responsible for the public sphere while the women are 
responsible for the private sphere. In a love relationship, I am thinking that the 
gender roles are similar to what I have just described in cell group (emphases 
added)." 
 
Along the same line, another male informant envisaged a "bright" future with his 
girlfriend, 
 
"Actually, it is sweet to see my future wife staying at home, taking care of the 
children...while I work hard, strive for success in my career, and earn enough 
money to support the family (emphases added)."  
 
The conceptual division of the private and public realms always implies the 
exploitation of women and the dominance of men. For example, the dichotomous 
ideology could lead to the women into unpaid "housework" and the men into paid 
"work", thus compounding the male's economic control over the female (Stevi, 1997). 
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Social anthropologist Rosaldo (1974:42) has laid out a utopian blueprint for the 
equalitarian relations amongst both sexes: "men who in the past have committed their 
lives to public achievement will recognize women only when men themselves help to 
raise new generations by taking on the responsibilities of the home". 
 
Interestingly, the conceptual division of public and private realms for the gender roles 
seems to be taken for granted in the cell group. Indeed, we could not over-interpret 
the conceptual division in a negative way. After all, the respondents have never meant 
to impose the economical control over the women by embracing such a construction 
of the private and public spheres, at least not intentionally. 
 
Perhaps the dichotomous division is better described in terms of what Janeway called 
the "universality of myth" (1977:42-53). Generally speaking, it is a myth that the 
world would run better if the men and women would keep to their own public and 
private spheres respectively. Defenders of such myth often refer to "the natural order 
of things" to legitimate their position.  
 
In the cell group, part of "the natural order of things", to be sure, could be the 
male-dominated leader role in a relationship since it kept coming back in the 
empirical interviews with my respondents. As mentioned earlier, exemplifying the 
leader role, the respondent would refer to the scenario in which a house is bought by a 
man while the household chore is done by a woman. Taken together, the "universality 
of myth" here could offer a coherent understanding of the relation of public/private 
division to a male-dominated leader role in a love relationship.  
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In order to give a satisfactory account of gender relationships, Giddens (1992) 
focused on the transformation of intimacy and introduced the idea of "pure 
relationship". The present-day relationship is the one which continues as long as it 
delivers enough satisfaction for both parties. The relationship also develops on the 
basis of the mutual disclosure of emotions, reciprocal communications and intensified 
intimacy amongst a couple.  
 
In this sense, we should have a better understanding of the informants' claims noted 
earlier: "Only if he loves me, I would like to let him make the decision" and "it is sweet 
to see [the private and public realms for the women and men respectively]." As such, 
a man is affectionately granted by a woman the role of leader. Above all, who makes 
decision is not important at all. What is important is whether one maintains an 
intimate relationship with another. In a word, "love" has already overwhelmed any 
sense of gender inequality. 
 
At the same time, one should also notice that the patriarchal power over the gender 
roles is self-regulated by the individual couple. Viewed from this angle, the idea of a 
pure relationship is consistent with Foucault's remark on the self-regulating facet of 
social control. Yet, the pure relationship seems to overstress the individualized 
intimacy amongst a couple. 
 
Furthermore, even if the gender roles were nothing more than an outcome of the 
mutual intimacy between both sexes, the very fact that the male-dominant role, not 
the female-dominant one, is brought into play would still remain untouched. Apart 
from the overwhelming intimacy, why do women go into a relationship in which they 
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are subordinated, or led by the male counterparts? The social networking of romantic 
love could help to approach the question, as shown in the next section.      
 
4.3 A Shift to the Formal Courtship － "show her my sincerity to her religion as well as her" 
 
Why is the leadership taken by a man supposed to be important in a relationship? It is 
necessary to explore how the male could express such a kind of "talent" and how the 
female could evaluate it. As I have noted, a leader in the world of romantic love is 
more or less equivalent to the man who get involved in the cell group. In other words, 
the cell group is assumed to be an avenue by which the expression and evaluation of a 
male's performance take place.  
 
In this section I shall go on to argue that apart from the intimacy amongst a couple, 
the corroboration of the leader role in a relationship is also due to its productive 
nature. The expression and evaluation of a male's performance is actually a central 
part of formal courtship. Jankowiak (1993:197-201) wrote about the styles of 
courtship in urban China, distinguishing formal courtship from informal dating. On 
the one hand, formal courtship is conducted according to the rules characterized by 
"incremental increases in the public expression of commitment". On the other, 
informal dating is often situational and provisional. 
 
In particular, informal dating could refer to the mate selection taking place in the pub 
or party with little intent on getting hitched. By contrast, formal courtship is usually 
carried out through the match-making agency, friends' introduction and familial 
networks. The relationship derived from the formal courtship is also largely oriented 
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toward marriage. Indeed, the dating behaviors have long been pointed out to have an 
impact upon the development of a relationship (McDaniel, 1969). From my point of 
view, the formal courtship is productive in the sense that it helps to live up to the 
social expectations and channel a dating relationship into a married relationship. 
 
On the men's side, I found that entering into the cell group, or "trying to be a leader", 
is always a good way to attract one's partner. It is common to hear my informants 
saying that:  
 
"As long as you can lead your partner's spiritual life, your partner will surely 
feel you are able." 
 
"I know only if I am faithful in my religion and take an active role in my cell 
group, my beloved will appreciate what I have done."  
 
"When your partner comes to ask you something about the Bible and you are 
able to give the answer, you will feel sweet and happy. This implies that your 
partner does not simply appreciate your appearance, or only keep watch on how 
tall you are, what your hair style is or how you dress. Instead, your partner is 
attracted by your knowledge [about the Bible] (emphases added)." 
 
 
The case of Michael further sheds some light on the way whereby one tries to attract 
his prospective partner. He had been a non-Christian who converted to Christianity 
when he started falling in love with his Christian girlfriend. As he stated: 
 
"From the beginning, there is no denying that I joined the church simply because 
I wanted to woo my girlfriend. I also know very well that what I can do is to get 
involved in the cell group, and take the opportunity to show her my sincerity to 




Two remarks can be made on the above comments. First, the formal courtship did 
allow the couple to work out a relationship in a simple way. For instance, Michael 
knew the proper way to pursue his girlfriend from the very beginning. He did not have 
to sort out his future girlfriend's personalities and preferences, and then study how to 
match himself up to her. Rather, what he had done was simple: to enter into the cell 
group. So did the other informants. They did not need to keep coming up with new 
ideas on how to please their girlfriends. Instead, what they had to do was clear: to be 
knowledgeable about the Bible in a cell group. 
   
Second, unlike the informal dating in which the emphasis might have been placed on 
"what your hair style is" or "how you dress", the formal courtship was not situational 
and provisional. In addition, trying to be a leader did mean something to one's partner, 
since the female mate would "appreciate" or "feel he is able". In the meantime, such 
expression of commitment was also public, being witnessed by the other cell group 
members. Therefore, the suitor would implicitly get the approval and support from his 
fellows. All these contributed to the fastening of a long-term relationship.  
 
On the women's side, the leadership manifested in the cell group is used to be part of 
the criteria for deciding who their "Mr. Right" might be. Indeed, a good deal of 
psychological researches found that men were more likely to treat love in a playful 
manner and were attracted by a partner's physical appearance, whereas women were 
more likely to engage in the obsessive style of love characterized by intensive 
emotions and their choice of partner was often carefully planned (see Dion and Dion, 
1993; Dion and Dion, 1993). 
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As such, it was no surprise that the women would strategically employ the cell group 
network to get mates involved in their particular kind of love style, thus bridging the 
gap in a relationship. Indeed, as quoted earlier: 
 
"My boyfriend should have the talent of being a leader in my spiritual life. 
When my boyfriend becomes more involved in the cell group, he is somehow 
doing something for me..." 
 
In the same vein, other informants said, 
 
"It is hard to get assured that someone really loves you, but you can judge it by 
looking at what he does for you. For me, I value my spiritual life very much, so 
if there is someone who is willing to do something to lead my spiritual life, I 
will really admire that person for what he does."      
 
"For the girls, it is natural for us to admire someone who takes a leader role. 
There is nothing new actually. What is special is that in a cell group, the leader 
is not only doing something for him, but also doing something for the others. 
You will appreciate such person, because in a love relationship, you can expect 
he will not be selfish... will not only take care of himself, but also take care of 
you (emphases added)." 
 
Like the men, the women also attempted to simplify the process of courtship, seeing 
whether the partner, or the potential partner, was serious about a relationship. The 
leader role helps them to judge their "Mr. Right". By looking at what the partner did 
for the others in the cell group, the female informants could foresee what the men will 
do for them in the relationship. Moreover, the courtship was based on evaluating the 
man's strong sense of commitment to the church, and consequently to the woman. The 
female could make sure that the male is not simply attracted by her physical 
appearance. Hence, a long-term relationship seems more likely to be guaranteed.  
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At last, it should be added that dating, whether formal or informal, comprises various 
tactics. At the most general level, offering gifts and writing love letters could be said 
to be an inevitable part of dating. Yet, dating is not necessary to be culturally 
universal (see Hamon and Ingoldsby, 2003). One example of the culturally specific 
dating is the concept of Yuan amongst Chinese. According to Chang and Holt 
(1991:30), Yuan can be defined as "secondary causation", and is thought to be the 
primary force that puts the contextual factors into effect on whether people will be 
connected with one another. With such a large population, the one you meet is not 
regarded to be coincidental, but to be facilitated by Yuan. Thus, the concept of Yuan 
would serve as a means for ensuing encounter and mutual attraction between both 
sexes (Chang and Holt, 1991:43-50). 
 
Amongst a wide variety of dating tactics, I am not arguing that being a leader in the 
cell group is an exclusive dating process. Neither do I believe that the expression and 
appreciation of the male leadership is the only means for deciding who is "Mr. Right" 
or "Miss. Right". Instead, what I am saying is that being the leader is a particular 
dating process through which a male-dominant gender role is socially defined.       
   
In summary, I have emphasized that the male-dominated leader role in a relationship 
is successfully established, because the expression and evaluation of the leader role is 
part of the formal courtship, which is conducive to romantic partnering. Since social 
control of men over women allows both sexes to enjoy the advantages offered by the 
formal courtship, Foucault's remark on the productive nature of social control is 
reviewed once again.  
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 4.4 Concluding Remarks － Individual Use of Social Networking 
 
In this chapter, thanks to the examination of gender roles in a love relationship, it was 
found that the men are supposed to take the leader role. Equally important, the leader 
role is often embedded and represented in the cell group network. A man who comes 
to be the leader is required to get involved in cell group and become knowledgeable 
about the Bible. 
  
Interestingly, the male-dominated leadership is actually an important part of courtship. 
By becoming a leader in a cell group, the men are able to express their sincerity in a 
relationship with their partner. By observing if a man comes to be a leader in a cell 
group, the women are able to judge to what extent a man is serious in a relationship. 
Above all, both sexes have made use of the networking of such gender roles, engaging 
the formal courtship in which the commitment amongst a couple is openly expressed 
and publicly assured. This, in a word, ends up justifying the male-dominated leader 
role. 
 
The emphasis of this chapter has been put on how the individuals make use of the 
networking, thus strengthening the social control over romantic love. Theoretically, 
Foucault's remarks on social control are revisited. The patriarchal power in a 
relationship is to a certain extent based on the intensified intimacy amongst a couple. 
The intensified intimacy here reflects the self-regulating facet of social control. 
 
But meanwhile, the patriarchal power is also sustained by relegating itself to the 
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Cupid Strides Back and Forth between Singapore and Hong Kong 
 
 
5.1 The Comparative Framework of Romantic Love － Individualism vs. Collectivism? 
 
At the macro level, the individualism-and-collectivism framework is often employed 
in the cross-cultural studies of interpersonal relationships (see June, 2000) and of love 
relationships (see Dion and Dion, 1993; Dion and Dion, 1993; Theodorson, 1965). 
Amongst these studies, romantic love is doomed to a dim future in Chinese societies, 
for instance, characterized by the general notion of collectivism. Most notably, 
"romantic love" is not assumed to be motivated by personal feeling in the collective 
society, because "romantic love" is not a matter of "individual" consideration, but a 
matter of "collective" decision (e.g., role of parental approval and friendly support). 
 
Singapore and Hong Kong are both Chinese-majority societies. Yet, the 
individualism-and-collectivism division seems to be a crude frame to capture the 
lively experience of romantic love amongst the Chinese in both places. Perhaps the 
following materials help to throw some light on the dynamic of romantic life in these 
two locations.  
  
In Singapore, romance novels have said to be flourishing (Tamney, 1996). Besides, 




"When I was 19, I had a big crush on B. He was great to look at. Long hair, 
floppy fringe and with a bad-boy air. (It must have been his chain smoking.) He 
was eight years older... 
One evening, he called and invited me over to his place. My heart began 
thumping like crazy. Me? Meet you? I was dizzy with joy. Sure, I said, trying to 
sound calm.... My mind raced to find an excuse to leave the house....  
If my very strict father knew that I was going to meet a man, let alone go to his 
place, he would blow his top － and go hunt down the guy with a knife or 
something.... I changed, mumbled to my father an excuse about meeting a friend 
(technically true)...." 
(The Straits Times, November 23, 2003) 
 
 
"After all, my parents split up when I was much younger. Over the years, the 
proportion of my friends whose parents got divorced became larger than those 
whose parents did not.... 
So much so that when a relationship begins to go awry, it's become the natural 
reaction to look for the fastest resolution, and more often than not, that means 
bailing out.... All this made me wonder what had happened to the much-extolled 
virtues of old － like consistency, staying the course, determination to see 
things through, and working at things even when the going gets tough.... 
But I am not immune to the winds of change either. My previous relationship 
ended because we were both focused on our own goals... " 
(The Straits Times, April 19, 2004) 
 
In Hong Kong, on the other hand, the notion of romantic love is used to be lovingly 
labeled as "walking in tow" (in Cantonese dialect, 拍拖). One of the most popular 
Cantonese songs in recent years in Hong Kong is strikingly named as "love is bigger 
than heaven" (in Cantonese dialect, 戀愛大過天)1. All these linguistic expressions 
reflect the vigorous involvement of romantic love amongst the couples. "Flash 
Matching: Dating 25 Men Once a Night" is the subheading in a newspaper in Hong 
Kong (Ming Pao, February 9, 2004). Likewise, having a look at the popularity of the 
                                                 
1 A research has been done on the intense desire for romantic love by analyzing the lyrics of 
Chinese love songs (Rothbaum and Tsang, 1998).  
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Hong Kong's singles' parties, speed dating and online matchmaking nowadays, we 
should further have no doubt on the dynamic romantic life of Hong Kong people. A 
news reporter who had participated in the singes' party jotted down the following 
remark: 
 
"To find real and lasting love, singles need to get out there and do something 
about it. Figures such as Jones and the Sex And The City characters have played 
a part in changing the dating game by contributing to the 'deep yearning within 
the human heart －  of both women and men －  for a stimulating 
relationship.'" 
 (South China Morning Post, February 1, 2004) 
 
In the light of the above descriptions, the individualism-and-collectivism framework 
seems to be largely obsolete, and obviously not compatible with the lively experience 
of romantic love in both Singapore and Hong Kong, especially when these two cities 
have often been categorized as the "collective" societies without romance. 
 
Not that Singapore and Hong Kong should be better identified as "individualistic" 
societies in order to explain the dynamic of romantic life. In fact, it is also dangerous 
to be enchanted by the romances, and neglect the social control over romantic love, as 
I have argued from the very beginning of this paper. 
 
To explore the cross-cultural dimensions of romantic love, the accentuation should be 
placed on the social networking, particularly on the individual use of social 
networking. In this chapter, I shall go on to focus on the example of the church 
networks in Singapore and Hong Kong, mapping out the cross-cultural dimensions of 
romantic love.          
 
 80
5.2 A Comparative Locus － The Individual Use of Social Networking 
 
The study of the networking within the church through which romantic love is 
brought under a certain amount of control actually offers an added insight into the 
issue of social control itself. To start with, we should briefly review the topic of 
controlling love.  
 
First, the networking within the church as a whole can act as a boundary of love. 
Romantic love is very often confined amongst the churchgoers within the same 
church. As a result, the general partnering is confined within a particular channel. 
Second, a cohesive networking within a cell group can act as a mechanism whereby a 
love relationship is disclosed in front of the cell group members and in turn 
manipulated by the members. The self-disclosure of a relationship always takes place 
in the shapes of blessing as well as sharing, and is largely a dynamic interaction 
between the individual couple and the cell group members. Third, a leader role in a 
relationship is supposed to be important in courting a potential partner. Such a leader 
role is played by the man. A cell group is analogous to the theatre where the cell 
group members are the spectators watching over and over the same play. Above all, 
the male-dominated relationship is self-regulated by the individual mates in the 
interest of sustaining a formal courtship, which is characterized by the public 
recognition from the cell group members. As such, the individuals can be a central 
part of the social control exercised over a relationship. 
 
From the above mentioned, the controlling of love tends to incrementally extend from 
the networking within the church to the networking within the cell group. More 
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importantly, the increment of social control goes hand in hand with its productivity 
and the individual involvement in fostering the control. 
 
For instance, the male-dominated relationship, which expressed itself through formal 
courtship, is more productive than the confinement of the romantic partnering, 
because the formal courtship guarantees a more committed relationship which is 
approved from the cohesive cell group network.  
 
Besides, the formal courtship in the cell group always introduces a high level of 
self-control, because the formal courtship is largely self-initiated by an individual in 
the sake of "hunting down" a prospective partner. Comparatively, the confinement of 
the romantic partnering within the same church somehow denies the individual 
involvement. After all, the confinement has been designated for the continuity of the 
church as a whole, not for the individual interests in romantic partnering. 
 
Therefore, I argue that the individual use of social networking is of particular 
importance to the understanding of the social control over romantic love. The words 
"individual use" here echoes the self-involvement and productive natures of the social 
control. Seen in this light, a comparative study of the romantic life in Singapore's and 
Hong Kong's cell groups should be framed in terms of the social networking in 
general, and should revolve around the individual use of such networking in 
particular. 
 
Indeed, the difference between the Singapore's and Hong Kong's cases always 
appeared in the ways in which the individuals utilized a cell group. Generally 
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speaking, my informants in Hong Kong were used to treating the cell group as a place 
for the expression of a wishful longing. The emphasis was more often placed on the 
idea of hoping that their personal wishes would be actualized. In contrast, their 
counterparts in Singapore would rather regard the cell group as a place for 
consultation. The focus was put on the seeking of some instructions in order to lead 
their personal life in a proper manner. This point will be explained in some details 
later on. What needs to be pointed out first is how the different uses of social 
networking lead romantic love to be controlled differently. It was found that, since the 
informants in Singapore tended to seek for instructions that could direct their personal 
life, the social control over romantic love, as part of the personal life, is therefore 
more extensive. In short, the romantic life was more likely to be constituted, 
organized, and recognized by the cell group members in Singapore.   
 
5.3 Guide and Wish － The Cell Groups in Singapore and Hong Kong  
                    
As mentioned in chapter three, the networking within the cell group, notably taking 
place in the form of praying and blessing, is an important means by which romantic 
love has been brought under control. This characteristic is broadly applicable to both 
the Singapore's and Hong Kong's cell groups. However, the social networking is 
exceptionally different in terms of its strategic use by the individuals. 
 
In Hong Kong, during the sessions of praying and blessing, the cell group members 
usually began with unfolding their own wishes. This could be depicted by the account 
of my participant observation over there. As a nurse in Hong Kong started saying, 
"Although I have recovered from SARS (Severe Acute Respiratory Syndrome), I still 
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feel being unable to muster my energy at work. I know my body is no longer as strong 
as usual. Sometimes, I even feel the pain in my bones.... What I wish is that my lord 
would give me good health".  
 
Someone then came to say, "My workload is very heavy at school these few days. 
Examination is also around the corner. What I hope is I can submit my assignments 
on time, and on top of everything, score a good mark in the examination." The next 
person, a private piano teacher, had also her own wish to tell, "The economic 
downturn really makes a lot of people not willing to spend money learning piano. Last 
week my last student was gone. For now, I can really claim myself as jobless. Worse 
than that, when I had look at my bank account a few days ago, I found myself having 
only two hundred dollars....However, God bless me, and my mom gave me several 
thousand dollars yesterday. This surely strengthens my belief that God always stay 
around us and help us when we are in need. Now I hope that God continue blessing 
me and let me find a new job."  
 
After a while, another one added, "My boss always asks me to do something that I am 
not supposed to do. I even find myself having nothing to learn from my job...Actually, 
I am also looking for a new job. Hope that I can turn out to get a good job for myself."  
 
Up to this point, one can have the impression that what the informants had said in fact 
stroke a similar chord: They uttered their own wishes, and hoped the wishes would 
come true. "Good health", "scoring a good mark in an examination", "getting away of 
being jobless" and "finding a right niche" were all personal wishes. It has been 
suggested that the churchgoers had already known very well what they wanted while 
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revealing their wishes.        
 
On the other hand, a different picture emerged from the cell group in Singapore 
despite the fact that very often individual wishes would be also expressed. However, 
more often, the orientation was shifted to the search of an answer to the questions 
related to their personal life. This variation could be seen during my few months of 
fieldwork in the cell groups in Singapore. 
 
During one of the sessions of praying and blessing, I saw a young man who seemed to 
be anxious. He then spelled out, "I contributed some of my money for the church in 
the weekend service. However, at the moment when I put down my money, I wanted 
to take it back all of a sudden. On the way home that night, I kept thinking the money 
is mine, why did I need to donate my money? But I also know that I have to do so 
according to the Bible. Am I very selfish?" On another occasion, someone shared his 
thoughts with us. "Before I converted to Christianity, I lived an empty life. Everyday I 
just played the PC game, hooked on internet, read the comic books, and fooled away 
my time. But once when I join the church, I feel my life being down-to-earth. I started 
thinking what a happy life means and what things are important in my own life." In 
another example, an informant called the war of Iraq into question: "Is the war of Iraq 
righteous or vicious?" "Should Singapore's government support the war of Iraq?" 
"What is righteous?" "What is vicious?" 
 
It should be explicit that the cell group in Singapore was more or less functioning as a 
consultative group. The churchgoers who networked themselves with the group would 
like to seek for the "answer" to whether one was selfish, how could live up to a happy 
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life, and even the meanings of the rights and wrongs. Unlike the cell group in Hong 
Kong, the cell group in Singapore was oriented to work out the instructions and 
guidance for the group members. 
 
5.4 The Cell Group in Singapore － The "Guidance" for Love 
 
This section will particularly deal with how romantic love has been brought under 
different levels of social control between the Singapore's and Hong Kong's cell groups. 
First of all, let us have a look at what George had said in front of his cell group 
members in Singapore.  
 
"I have split up with my girlfriend a few days ago. Actually, a lot of problems 
are between us, as I have talked to you guys before.... I did try to work out a 
solution according to your advices. But a few days ago, we had a quarrel over 
whether I should buy a CD in a shop. We then threw tantrum to each other with 
no reason. I turned out to dump her in the shop and come home alone. In that 
afternoon I just stayed at home, thinking what was wrong with our relationship 
and whether it could be kept going on. However, at the moment, she called me 
back, saying we both should not give vent to anger. ...she, you know, is kind of a 
stubborn person. I never imagine she would do something like that...I am 
thinking this is the God's guidance. And I start regaining my confidence in our 
relationship (emphases added)." 
 
 
In respond to George's detailed account, his group members further assured him of 
"God's guidance". Someone replied to George, "Love is blind. So when we have 
guidance, we should treasure it. I think you should also better give way to your 
girlfriend and control your temper...." The significance here is manifold. First, during 
the process of seeking guidance or more exactly, getting assured of the guidance, 
George had to disclose his love story at length, and therefore his group members were 
able to keep a close watch on the relationship. Besides, the story was put in a serial 
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way. The group members must have first recognized the "stubborn" character of his 
girlfriend in a relationship in a previous conversation. Otherwise, they would not 
understand why "the call-back" was seen as the miraculous "God's guidance".  
 
Second, the so-called "God's guidance" could end up being the "guidance" of the cell 
group members who advised him to "give way to his girlfriend" and "self-control his 
emotion". Third, since George did not know very well how to deal with his girlfriend 
from the beginning to the end, the relationship with his girlfriend was vulnerable to 
the subjection of the cell group members' "guidance". Taken all together, it is 
reasonable to claim that romantic relationship is more likely to be further controlled in 
the Singapore's cell group than in Hong Kong's.        
        
On the other hand, we can see the contrast by looking at how Stephen spoke about his 
romantic love in front of his group members in Hong Kong. Matching Stephen's case 
to George's is largely due to the mere fact that they were both talking about the row 
with their respective girlfriends.  
 
"I know that I always buried myself with my work, and ignored my girlfriend. Even 
though she blames me a lot, I know at the back of my mind that she will be standing 
on my side. Anyway, hope that I am able to spare more time with her in the near 
future..." As such, Stephen was very conscious of what was going on. He "knew" that 
the trouble in the relationship lies with the allocation of time. He also "knew" that the 
trouble would be resolved if he was able to spare more time with her girlfriend. He 
even "knew" that his girlfriend would still stand on his side, even if he could not spare 
the time. In other words, he was not looking for the guidance on how to mange the 
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love relationship in the cell group. What he did seek for was that God could bless him, 
granting him more time to keep company with his girlfriend. 
 
What Stephen wanted was that his hope could come true. Hence, he did not 
necessarily have to offer an account of his love story at a great length, as George did. 
George did not know why his girlfriend suddenly quarreled with him over nothing but 
a CD. He also did not understand why he could leave her girlfriend alone in the CD's 
shop. Neither did he even understand why his girlfriend would call him back. In fact, 
George came to the cell group with the intent on getting assured of the so-called 
"guidance". 
 
As a consequence, he had to give an account of his love story in as much detail as 
possible. By comparison, Stephen was less likely to subject his story and thus his 
behaviors to the further "guidance" for love. 
 
In summary, the individual use of social networking is of importance to the 
comparative study of the social control over romantic love. Regarding the various 
individual uses of a cell group in Singapore and Hong Kong respectively, the former 
was often characterized by the pursuit of guidance for personal life while the latter 
was often marked by the pursuit of the wish-fulfillment. During the pursuit of the 
guidance on how to conduct one's personal life, especially one's romantic love, it was 
also found that a love relationship was more likely to be further channelled into a 




5.5 Concluding Remark －  The Comparative Study of Love 
 
For now, I have focused on only one particular example, the individual use of the 
social networking amongst the churchgoers, to explore the romantic life in Singapore 
and Hong Kong. Indeed, one could not overstate such an example. However, one 
should not underestimate it either. The implication of the social networking in this 
example is twofold. 
 
First, the self-mastery of a love relationship is important to a couple. Even if a love 
relationship is brought under control, the control is in part due to self-regulation. As 
mentioned earlier, in the search of "guidance", self-disclosure did occur more often 
than not. Second, the controlling of love should be "practical" to the development of a 
relationship. The pursuit of "guidance" is relatively more practical than the pursuit of 
"wish-fulfillment", as far as people get tangible advices.  
 
Therefore, the increment of the social control tends to go hand in hand with the 
productivity of the networking and the individual involvement in the networking. 
From a comparative point of view, the romantic life is more likely to be socially 
defined in one place than another, depending on the individual use of social 
networking.        
 
Looking back on the lively experiences of romantic love quoted at the very beginning 
of this chapter, one might wonder how to account for the overwhelming romantic life 
in Singapore and Hong Kong. More work need to be done before answering such 
question. But one thing is sure, the researcher would have to look at the individual use 
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Conclusion: Rethinking Romantic Love 
 
 
6.1 A New Sociological Point of View on Romantic Love 
 
This study has been preoccupied with social control over romantic love. I have 
engaged in a twofold dialogue on the study of romantic love. Romantic love is often 
regarded either as the mere outcome of individual actions amongst a couple or as the 
social products resulted from social structures. On the one hand, Giddens (1992) has 
called it the "pure relationship" without overarching social constraints. Beck and 
Beck-Gernsheim (1995) have further delineated it in terms of "normal chaos", 
implying its complete absence of social control. 
 
On the other hand, romantic love is seen as a social product of consumerism 
(Campbell, 1987), capitalism (Cancian, 1991; Illouz, 1997) and patriarchy (Langford, 
1996). In between these two analytical poles, romantic love also seems to align itself 
with the notion of "pure relationship", as recent studies have showed that the 
overarching social institutions have been fragile in the controlling of intimate 
relationships (Ellingson, 2004; Ellingson, Haitsma, Laumann and Tebbe, 2004). 
However, while romantic love becomes more and more personal and private, it does 
not necessarily mean that it is free of social control. As Foucault (1977; 1978; 1985; 
1986) has pointed out, the practices of social control can be represented in the form of 
"personal" self-control, and even be productive enough to make the subject enjoy his 
or her self-control experience:  
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It [an art of existence dominated by self-preoccupation] likewise emphasizes the 
importance of developing all the practices and all the exercises by which one 
can maintain self-control and eventually arrive at a pure enjoyment of oneself. 
 
(Foucault, 1986:238)      
 
In recognition of the Foucacult's remark, I first conceptualize romantic love as a 
social action in order to investigate the mechanisms through which love is being 
controlled. This conceptualization helps acknowledge its individualistic nature while 
relating it to a wider social context, particularly to the practices of social control. This 
reasoning also leads me to employ the social network approach. Theoretically, this 
approach is helpful in avoiding the undersocialized view as well as the oversocialized 
perspective on romantic love. The former would tend to perceive romantic love as the 
"pure relationship" whilst the latter would see it as nothing but a social product of 
capitalism, for example.  
 
Indeed, social networks have long been of relevance to the study on the controlling of 
love. For instance, in the interest of maintaining the stability of an extended family, 
the familial network is one of the most regular means to impose parental control upon 
the selection of prospective mates. Yet, this kind of control probably does not make 
too much sense nowadays, especially when the control itself has been transformed 
and less often taken place in the form of direct parental dominance over young people. 
Therefore, I have infused Foucault's insights into social network analysis, and in turn 
discussed social control in terms of social networking. 
 
The notion of social networking can help to provide a more dynamic study on social 
control over romantic love in two specific ways. First, it suggests the possibility of 
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self-control. Social networking does not refer to a social network in which the 
individuals are rigidly embedded. Rather, networking is a process in which an 
individual could flexibly and willingly network himself or herself with a circle of 
acquaintances. That is to say, the "pure relationship" between the spouses should not 
be taken for granted. A love relationship could be associated with a particular social 
network on one's own initiative, and the social control derived from the social 
network could be largely due to self-involvement. As such, a researcher could 
examine to what extent the social control is put into operation by individuals' 
self-regulation. 
 
Second, social networking contains the possibility of productive control. Since 
networking could be terminated, there should be practical reasons, or in Foucault's 
word "enjoyment", for the individuals to keep networked with a particular network. 
Hence, the intimacy and happiness amongst a couple should not be taken for granted 
as well. 
 
Adopting the idea of social networking, a researcher could take a look at how a 
particular social network could cultivate a love relationship, and more importantly, to 
what extent the cultivation is a kind of productive social control. Taken together, 
social networking is an integral part to the comprehension of the controlling of love. 
 
6.2 Cupid in Church － Romantic Love and Social Networking 
 
With a general understanding of the relations between romantic love and social 
networking, I started investigating a relatively less cohesive social network, the 
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congregational network in the church, and its association with the controlling of 
romantic love in chapter two. Perhaps one would easily assume that the churchgoers 
would like to choose their future partners from their own church. One might further 
jump to the conclusion that such choice resulted from the written golden rule of the 
church. On the other hand, one might have been suspicious of the so-called golden 
rule, and would rather believe that the stipulation exists in name only. 
 
In fact, both perspectives fail to make reference to social networking. Having a closer 
look at the same church network, I found that the informants did have a clear mind of 
what they were doing, rather than being subjugated to a particular set of regulations or 
not. For instance, the informants continuously perceived the same church fellows as 
the most trustworthy partners in a love relationship.  
 
Seen in this light, the confinement of partnering to some extent is consistent with the 
logic of Laumann's (2004) sex markets theory. Indeed, the theory primarily aims to 
predict what kinds of social networks will help to develop sexual, not romantic, 
relationships, but it drives home the point that individuals always act on their own 
initiative to network with a particular social circle for the sake of selecting a specific 
type of partners. As such, the confinement of partnering could be identified as a 
self-regulation in nature. Regarding the cases in this study, this self-regulation has 
been preoccupied with the productive "choice", since the social networking is thought 
to be a guarantee of the ready access to a trustworthy partner as well as the likelihood 
of a stable relationship. Above all, the churchgoers are not following a rigid rule with 
no reason when they do not partner with the non-churchgoers. 
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In chapter three, I moved on to discuss the social networking of love within a more 
cohesive network, the cell group in a church. A cohesive networking was found to 
come along with the more self-regulating and productive social control. It was further 
self-regulated, because the close relationships amongst the network's members 
conceded a love relationship to go beyond the sphere of two persons and to be 
revealed in front of the network's members. It was more productive, because the close 
relationships within the network allowed the members to "cultivate" a love 
relationship to a greater degree. 
 
Several examples have been singled out for discussion. Taking a look at the unseen 
physical intimacy amongst a couple in the cell group, I found that the advancement of 
physical intimacy was often viewed as a self-challenge. The couples would rather 
think that only after they "work hard" in the cell group, they would be capable of 
working out the intimacy in the relationship. As a consequence, the social networking 
serves to "enable" a couple to have the "unstable" intimate togetherness well in hand.  
 
With regard to the gender roles in a love relationship, it was indicated that a specific 
male-dominated leader role was supposed to be brought into play in a relationship, as 
mentioned in chapter four. Once again, the playhouse is still the cell group network. 
Those who attempted to approach a female partner would first demonstrate their 
ability to become a leader within the cell group. This kind of patriarchal power over 
the female was similarly self-regulated and productive if one could see it as part of 
formal courtship. Since the creation of such male-dominated leader role aimed to 
impress and pursue a female partner, it would be represented in the form of intimacy 
or "love". As the informants put it, a male partner should be able to make the decision 
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for a woman if the partner "loves" her. And it was supposed to be "sweet" that the 
men and women keep to their own public and private domain respectively (e.g., the 
men work outside while the women do the domestic chores at home). 
 
Above all, these types of social control are neither imposed by the general rules of the 
church, nor elicited by the "pure relationship" amongst a couple. Rather, it is a couple 
who networks themselves with the cell group with the "individual" intent to further 
"developing" their relationship. 
 
A theme running through the above discussion is that the individuals are playing an 
important role in the controlling of love. I summed up the theme in the words 
"individual uses" in chapter five, and shifted the focus on whether the different 
individual uses of a social network bear an impact on the controlling of love. In 
particular, I attempted to explore the differences in the individual uses of Singapore's 
and Hong Kong's cell groups. It has been suggested that the effectiveness of the 
individual uses went hand in hand with the extent of social control.  
 
Comparatively, the Singapore's cell group placed its emphasis on consultation more 
often than not. On another side, the Hong Kong's was often characterized by its 
repertoire of the wish-fulfillment. The former was sometimes engaged in the pursuit 
of the "guidance" for a love relationship while the latter was not so often accompanied 
by consultation and therefore "guidance". Seen in this light, social control over a love 




6.3 Cupid's Arrow Points Towards...  
  
To be certain, one could not generalize the case of the church networks in this study. 
Yet, the attempt of this thesis is to sort out several definitive statements for the sake of 
capturing social control over romantic love. Firstly, romantic love comes to be a 
social action and is often associated itself with social networking. Second, social 
networking often brings about social control upon romantic love, which manifests 
itself in a self-regulating and productive manner. Third, the cohesiveness of a social 
network can further the controlling of love. Fourth, various individual uses of social 
networking can make a difference in the extent to which social control is exerted. 
After all, one has to be cautious about the celebration of the freedom of love, 
especially when the new tide of social control is continuously figured out (e.g., 
Foucault, 1977; 1978; 1985; 1986; Horwitz 1990; Parenti, 2003; Staples, 2000).  
 
True, love is so sophisticated that we have difficulties to delineate a generalized form 
of love. That might be the reason why we would rather like to believe in the freedom 
of love, and assert that every single couple has worked out a unique style to deal with 
their own relationship. Yet, if it is true to claim that love is sophisticated, it would be 
more true to claim that it is our social networking which is sophisticated. If the 
old-day love was considered simple, this is because the couples were often embedded 
in a static community in the course of their whole life, experiencing coherent social 
scrutiny from the same community. If the present-day love is thought to be 
sophisticated, this is because different couples can choose to network their love 
relationships with different specific networks. At a glance, they are adventuring the 
dynamic romantic life through various social networking. But in the meantime, they 
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are probably going through a new form of control upon romantic love through such 
networking. 
 
This study shows that those couples who had networked themselves with the church 
networks had a particular way of partnering, expressing intimacy, acting towards 
courtship and engaging in gender-specific interactions. In the same vein, those 
couples who network themselves with a social circle which embraces one-night-stand 
might have had specific romantic adventures consistent with the ones their friends 
have. The couples who network themselves with their familial settings might also 
have worked out a relationship in a remarkable manner. Perhaps the sociological 
analysis of romantic love would make more sense when one frames the freedom of 
love in terms of the dynamic social networking whereby romantic love takes place. 
 
At last, let me echo to the title of this thesis here. Is Cupid in trouble? Yes, if we refer 
to the modern facets of social control. One should realize that the social control over 
romantic love is still around the corner. Therefore, there might be no freedom of love 
since the beginning of time. And there might be no trouble-free Cupid from the cradle 
to the grave. 
 
Put it in another way:     
 
"...there is, contrary to what antitheses such as this one suggest, no such thing as 
"absolute" freedom, if this means a total independence and absence of social 
constraint. There is a liberation from one form of constraint that is oppressive or 
intolerable to another which is less burdensome. Thus, the civilizing process, 
despite the transformation and increased constraint that it imposes on the 






Barker, James R. and George Cheney. 1994. "The Concept and the Practices of 
Discipline in Contemporary Organization Life". Communication Monographs, 
61: 19-43. 
Beck, Ulrich and Elisabeth Beck-Gernsheim. 1995. The Normal Chaos of Love. 
Cambridge: Polity Press. 
Bernard, Jessie. 2002. "The Husband's Marriage and the Wife's Marriage". Pp. 
207-219 in Gender: A Sociological Reader, edited by Jackson Stevi and Sue 
Scott. London: Routledge. 
Bogdewic, Stephen P. 1999. "Participant Observation". Pp. 47-70 in Doing 
Qualitative Research, edited by Benjamin F. Crabtree and William L. Miller. 
California: Sage Publications.  
Bott, Elizabeth. 2002a. "Urban Families: Conjugal Roles and Social Networks." Pp. 
331-372 in Social Networks: Critical Concepts in Sociology, edited by John 
Scott. London: Routledge. 
Bott, Elizabeth. 2002b. "Urban Families: The Norms of Conjugal Roles." Pp. 373-389 
in Social Networks: Critical Concepts in Sociology, edited by John Scott. 
London: Routledge. 
Bourdieu, Pierre. 1986. "The Forms of Capital." Pp. 241-258 in Handbook of Theory 
and Research for the Sociology of Education, edited by John G. Richardson. 
New York: Greenwood Press. 
Campbell, Colin. 1987. The Romantic Ethic and the Spirit of Modern Consumerism. 
Oxford: T.J. Press. 
Cancian, Francesca M. 1989. "Love and the Rise of Capitalism." Pp. 12-25 in Gender 
in Intimate Relationships: A Microstructural Approach, edited by Barbara J. 
Risman and Pepper Schwartz. California: Wadsworth. 
Chang, Hui-Ching and Richard G. Holt. 1991. "The Concept of Yuan and Chinese 
Interpersonal Relationships." Pp. 28-57 in Cross-Cultural Interpersonal 
Communication, edited by Stella Ting-Toomey and Felipe Korzenny. Newbury 
Park: Sage Publications. 
 99
Dion, Karen K. and Kenneth L. Dion. 1993. "Individualistic and Collectivistic 
Perspectives on Gender and the Cultural Context of Love and Intimacy." 
Journal of Social Issues, 49 (3): 53-69.   
Dion, Kenneth L. and Karen K. Dion. 1993. "Gender and Ethnocultural Comparison 
in Styles of Love." Psychology of Women Quarterly, 17: 463-473. 
Duncombe, Jean and Dennis Marsden. 2002. "Whose Orgasm Is this Anyway? 'Sex 
Work' in Long-Term Heterosexual Couple Relationships." Pp. 233-234 in 
Gender: A Sociological Reader, edited by Jackson Stevi and Sue Scott. London: 
Routledge.   
Elias, Norbert. 2000. The Civilizing Process: Sociogenetic and Psychogenetic 
Investigations. Oxford: Blackwell. 
Ellingson, Stephen. 2004. "Constructing Causal Stories and Moral Boundaries: 
Institutional Approaches to Sexual Problems." Pp. 283-308 in The Sexual 
Organization of the City, edited by Edward O. Laumann, Stephen Ellingson, 
Jenna Mahay, Anthony Paik and Toosik Youm. Chicago: The University of 
Chicago Press.  
Ellingson, Stephen, Edward O. Laumann, Anthony Paik and Jenna Mahay. 2004. 
"The Theory of Sex Markets". Pp. 3-38 in The Sexual Organization of the City, 
edited by Edward O. Laumann, Stephen Ellingson, Jenna Mahay, Anthony Paik 
and Toosik Youm. Chicago: The University of Chicago Press. 
Ellingson, Stephen, Martha Van Haitsma, Edward O. Laumann and Nelson Tebbe. 
2004. "Religion and the Politics of Sexuality." Pp. 309-348 in The Sexual 
Organization of the City, edited by Edward O. Laumann, Stephen Ellingson, 
Jenna Mahay, Anthony Paik and Toosik Youm. Chicago: The University of 
Chicago Press. 
Foucault, Michel. 1977. Discipline and Punish: The Birth of Prison. London: 
Penguin. 
Foucault, Michel. 1978. The History of Sexuality, Volume 1: An Introduction. New 
York: Pantheon Books. 
Foucault, Michel. 1985. The Use of Pleasure, The History of Sexuality: Volume 2. 
London: Penguin. 
 100
Foucault, Michel. 1986. The Care of the Self, The History of Sexuality: Volume 3. 
London: Penguin. 
Frank, Kenneth A. and Jeffrey Y. Yasumoto. 1998. "Linking Action to Social 
Structure within a System: Social Capital within and between Subgroups." 
American Journal of Sociology, 104(3): 642-686. 
Fraser, Nancy. 1989. "Foucault on Modern Power: Empirical Insights and Normative 
Confusions." Pp. 3-21 in Social Control: Aspects of Non-state Justice, edited by 
Henry Stuart. Aldershot: Dartmouth. 
Fukuyama, Francis. 1995. Trust: The Social Virtues and the Creation of Prosperity. 
London: Penguin. 
Giddens, Anthony. 1992. The Transformation of Intimacy: Sexuality, Love and 
Eroticism in Modern Societies. Cambridge: Polity Press. 
Gilchrist, Valerie J. and Robert L. Williams. 1999. "Key Informant Interviews". Pp. 
71-88 in Doing Qualitative Research, edited by Benjamin F. Crabtree and 
William L. Miller. California: Sage Publications. 
Goode, William J. 1959. "The Theoretical Importance of Love." American 
Sociological Review, 24: 38-47. 
Goody, Jack. 1983. The Development of the Family and Marriage in Europe. 
Cambridge: Cambridge University Press. 
Granovetter, Mark. 1985. "Economic Action and Social Structure: The Problem of 
Embeddedness." American Journal of Sociology, 91: 491-510. 
Granovettor, Mark. 1995. Getting a Job: A Study of Contacts and Careers. 2nd ed. 
Chicago: The University of Chicago Press. 
Hamon, Raeann R. and Bron B. Ingoldsby. 2003. Mate selection across cultures. 
Thousand Oaks : Sage Publications. 
Hardin, Russell. 2001. "Conceptions and Explanations of Trust." Pp. 3-39 in Trust in 
Society, edited by Karen S. Cook. New York: Russell Sage Foundation. 
Horwitz, Allan V. 1990. The Logic of Social Control. New York: Plenum Press.  
Homans, George C. 1950. The Human Group. New York: Harcourt, Brace & World. 
 
 101
Hsu, Francis Leng-Kwang. 1981. Americans and Chinese: Passage to Differences. 
Honolulu: University Press of Hawaii. 
Illouz, Eva. 1997. Consuming the Romantic Utopia. California: University of 
California Press. 
Jamieson, Lynne. 2002. "Intimacy Transformed?" Pp. 259-268 in Gender: A 
Sociological Reader, edited by Jackson Stevi and Sue Scott. London: 
Routledge. 
Janeway, Elizabeth. 1977. Man's World, Women's Place: A Study in Social Mythology. 
Middlesex: Penguin. 
Jankowiak, William R. 1993. Sex, Death, and Hierarchy in a Chinese City: An 
Anthropological Account. New York: Columbia University Press.    
Johnson, Michael P. and Leigh Leslie. 1982. "Couple Involvement and Network 
Structure: A Test of the Dyadic Withdrawal Hypothesis." Social Psychology 
Quarterly, 45: 34-43. 
June, Ock Yum. 2000. "The Impact of Confucianism on Interpersonal Relationships 
and Communication Patterns in East Asia." Pp. 63-73 in Intercultural 
Communication: A Reader, edited by Larry A. Samovar and Richard E. Porter. 
California: Wadsworth Publishing Company. 
Kwa, Siew Mae. 1993. Singapore Women: Disrupting the Stories of the State, 
Unpublished Masters Thesis, Department of Education, University of Auckland, 
Auckland. 
Langford, Wendy. 1996. "Romantic Love and Power." Pp. 23-34 in Women, Power 
and Resistance: An Introduction to Women's Studies, edited by Tess Cosslett, 
Alison Easton and Penny Summerfield. Buckingham: Open University Press. 
Langford, Wendy. 2002. "But He Said He Loved Me." Pp. 230-232 in Gender: A 
Sociological Reader, edited by Jackson Stevi and Sue Scott. London: Routledge.  
Laumann, Edward O., John H. Gagnon, Robert T. Michael and Stuart Michaels. 1994. 
The Social Organization of Sexuality: Sexual Practices in United States. 
Chicago: The University of Chicago Press. 
Laumann, Edward O., Stephen Ellingson, Jenna Mahay, Anothony Paik and Yoosik 
Youm (eds.). 2004. The Sexual Organization of the City. Chicago: The 
University of Chicago Press. 
 102
Leong, Wai Kum. 1983. "The Status of Women in Singapore." Pp. 195-210 in Women 
and the Law, edited by Flerida Ruth P. Romero. California: U.P. Law Center 
and Asia Foundation. 
Lin, Nan. 2001. Social Capital: A Theory of Social Structure and Action. New York: 
Cambridge University Press. 
Macfarlane, Alan. 1995. "Individualism and the Ideology of Romantic Love." Pp. 
125-137 in Rethinking the Subject: An Anthology of Contemporary European 
Social Thought, edited by James D. Faubion. Boulder: Westview Press. 
McDaniel, Clyde O. 1969. "Dating Roles and Reasons for Dating." Journal of 
Marriage and the Family, 97-107. 
Ming Pao. February 9, 2004. "Thirty Percent of Single Women Feel Pressure." 
Parenti, Christian. 2003. The Soft Cage: Surveillance in America from Slavery to the 
War on Terror. New York: Basic Books.  
Parks, Malcolm R., Charlotte M. Stan and Leona L. Eggert. 1983. "Romantic 
Involvement and Social Network Involvement." Social Psychology Quarterly, 
46 (2): 116-131. 
Papa, Michael J., Mohammad A. Auwal and Arvind Singhal. 1997. Organizing for 
Social Change within Concertive Control Systems: Member Identification, 
Empowerment, and the Masking of Discipline. Communication Monographs, 64: 
219-249. 
Parsons, Talcott. 1954. "The Kinship System of the Contemporary United States." Pp. 
177-196 in Essays in Sociological Theory, edited by Talcott Parsons. New York: 
Free Press. 
Reis, Elisa P. 1994. "The Double Representation of the Actor in Theoretical Tradition: 
Durkheim and Weber." Pp. 63-82 in Agency and Structure: Reorienting Social 
Theory, edited by Piotr Sztompka. Amsterdam: Gordon and Breach Science 
Publishers. 
Portes, Alejandro and Julia Sensenbrenner. 1993. "Embeddedness and Immigration: 
Notes on the Social Determinants of Economic Action." American Journal of 
Sociology, 98 (6): 1320-1350. 
Portes, Alejandro. 1998. "Social Capital: Its Origins and Applications in Modern 
Sociology." Annual Review of Sociology, 24: 1-23. 
 
 103
 Putnam, Robert D. 1995. "Bowling Alone: American's Declining Social Capital." 
Journal of Democracy, 6: 65-78.  
Ritzer, George. 1998. "The Weberian Theory of Rationalization and the 
McDonaldization of Contemporary Society." Pp. 37-61 in Illuminating Social 
Life: Classical and Contemporary Theory Revisited, edited by Peter Kivisto. 
California: Pine Forge Press. 
Rothbaum, Fred and Billy Yuk-Piu Tsang. 1998. "Lovesongs in the United States and 
China on the Nature of Romantic Love." Journal of Cross-Cultural Psychology, 
29 (2): 306-319. 
Rosaldo, Michelle Z. 1974. "Woman, Culture, and Society: A Theoretical Overview." 
Pp. 17-42 in Women, Culture, and Society, edited by Michelle Z. Rosaldo. 
California: Stanford University Press. 
Schoeman, Ferdinand D. 1992. Privacy and Social Freedom. Cambridge: Cambridge 
University Press.   
Seegobin, Winston and Kristen M. Tarquin. 2003. "Mate Selection in Trinidad and 
Tobago: A Multireligious, Multicultural Perspective". Pp. 61-76 in Mate 
selection across cultures, edited by Raeann R. Hamon and Bron B. Ingoldsby. 
Thousand Oaks: Sage Publications. 
Simon, Robin W. and Eder Donna and Cathy Evans. 1992. "The Development of 
Feeling Norms Underlying Romantic Love among Adolescent Females." Social 
Psychology Quarterly, 55 (1): 29-46. 
Sprecher, Susan, Diane Felmlee, Terri L. Orbuch and Marion C. Willetts. 2002. 
"Social Networks and Change in Personal Relationships." Pp. 257-284 in 
Stability and Change in Relationships, edited by Anita L. Vangelisti, Harry T. 
Reis and Mary A. Fitzpatrick. Cambridge: Cambridge University Press. 
Staples, William G. 2000. Everyday Surveillance: Vigilance and Visibility in 
Postmodern Life. Maryland: Rowman & Littefield Publishers. 
Stevi, Jackson. 1997. "Women, Marriage and Family Relationships." Pp. 323-348 in 
Introducing Women's Studies: Feminist Theory and Practice, edited by Victoria 




 Stolcke, Verena. 1984. "Women's Labours: the Naturalisation of Social Inequality and 
Women's Subordination." Pp. 159-177 in Of Marriage and the Market: Women's 
Subordination Internationally and Its Lessons, edited by Kate Young, Carol 
Wolkowitz, and Roslyn McCullagh. London: Routledge & Kegan Paul. 
Stolle, Dietlind. 2001a. "Clubs and Congregations: The Benefits of Joining an 
Association."  Pp. 202-244 in Trust in Society, edited by Karen S. Cook. New 
York: Russell Sage Foundation. 
Stolle, Dietlind. 2001b. "'Getting to Trust': An Analysis of the Importance of 
Institutions, Families, Personal Experiences and Group Membership." Pp. 
118-133 in Social Capital and Participation in Everyday Life, edited by Paul 
Dekker and Eric M. Uslaner. London: Routledge. 
Strube, Michael J. and Larry E. Davis. 1998. "Race, Gender, and Romantic 
Commitment." Pp. 155-170 in Romantic Love and Sexual Behavior: 
Perspectives from the Social Sciences, edited by Victor C. de Munck. London: 
Praeger. 
South China Morning Post Weekly Edition. February 1, 2004. "Cupid's Rocket." 
Tamney, Joseph B. 1996. The Struggle over Singapore's Soul: Western Modernization 
and Asian Culture. New York: Walter de Gruyter. 
The Straits Times. March 3, 2003. "Does Love Need to Be Taught?" 
The Straits Times. November 23, 2003. "Girls Are Wilder Than You Think." 
The Straits Times. April 19, 2004. "Let's Fight for Love." 
Theodorson, George A. 1965. "Romanticism and Motivation to Marry in the United 
States, Singapore, Burma, and India." Social Forces, 44 (1): 17-27. 
Titus, Sandra L. 1980. "A Function of Friendship: Social Comparisons as a Frame of 
Reference for Marriage." Human Relations, 33 (6): 409-431. 
Tucker, M. Belinda and Robert Joseph Taylor. 1989. "Demographic Correlates of 
Relationship Status among Black Americans." Journal of Marriage and the 
Family, 51: 655-665. 
Wasserman, Stanley and Katherine Faust. 1994. Social Network Analysis: Methods 
and Applications. Cambridge: Cambridge University Press. 
Wellman, Barry. 1998. Social Structures: A Network Approach. Cambridge: 
Cambridge University Press. 
 105
Yan, Yunxiang. 2003. Private Life under Socialism: Love, Intimacy, and Family 
Change in a Chinese Village, 1949-1999. California: Standard University Press.  
   
 
 106
